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SUOKLC 


To the RicuT WorsHIPFurL the 


MAY OR, 


ALDERMEN, and Common-Councir, 


of the CITY of BATH.» 


GENTLEMEN, 


HAVE addreſs'd this little MANUAL to 
you, not from an Ambition to pleaſe you, 
but to pleaſe myſelf: Not from a vain» 
} glorious Deſign to court your Favour ; or, 
in the Style of a Dedication, to compli- 
ment you with what all wiſe and ſenſible Men deſpiſe : 
But to expreſs my Gratitude to you ; to acknowledge 
the Favours I have already receiv'd from you, and to 
aſſure you of the juſt Impreſſions they have, and will 
always have, upon me, F. 
TE following Pages were drawn up for the Uſe of 
Schools, and with a Deſign to ground young People in 
the Principles of Virtue and Morality : Not ta, con- 
found them with idle Speculations ; but to imprint on 
their tender Minds ſuch plain and practical Truths, as 
might be of the greateſt Uſe and Service to them, in 
the future Conduct of their Lives. % 
Tur are the Sayings, Maxims, and Proverbial 
Sentences of the wiſeſt and greateſt Men of all Times, 
Nations, and Countries; and contain a vaſt Variety of 
uſeful and experimental Knowledge; ſuch as, I think, 
if duly attended' to, would be of admirable Uſe to cul- 
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iv DEDICATION. 
tixate and improve the Minds of Children, and to 


de any Error in Prineiple or Practice: 
ut being, many of them, couch'd under hard and 
obſcure Terms, too high for the Reach and Apprehen- 
ſion of young People, I thought I could not better 
employ my Time, under a long and tedious Confme- 
ment, than by attempting to explain them, to open 
theNature of them, and to render them more ufeful 
and intelligible to thoſe, for whom they are chiefly 
and principally intended, 

» How far I have done this, muſt be left to others: 
Not to the Captious and Ill-natur'd, who turn every 


Thing into Ridicule, that does not ſuit their ridiculous 


Behaviour; but to the Candid and Judicious, Men of 
Senſe and Reaſon, of unbiaſs'd Principles and Judg- 
ment, who conſider not fo much the Accuracy, as the 
Purport and Defign of a Thing ; not fo much the 
„Style, and Pomp of Expreflion, as the Na- 
ture of the Subject, the End it propoſes, and the Uſe 
it is of, what it aims at, what it deſigns; and who can 
allow for the Defects of the one, without idly depre- 
ciating, undervaluing, or contemning the Delign and 
Intention of the other. e 
TRESsxE are the Gentlemen 1 to, whoſe Can- 
dour I rely on, and whoſe Cenſure I ſubmit to——If 
whatT have done, meets but with their Approbation, at 
leaſt, favourable Conſtruction, I have all that J hope 
for, all that I expect, that I wiſh for, or deſire. 
Bur whatever the Event is, or may be; whatever 
Encouragement, or Diſcouragement, theſe Pages may, 
or ſhall, meet with; whether they are lik'd, or diſlik'd, 
approv'd of, or diſappprov d of, regarded, or defpis'd ; 


much, and with what Reſpect and Gratitude, 
GenTLEMEN, — 
Your moſt oblig'd and humble Servant, 


H. Drx0N, 


I ſhall, however, have the Pleaſure of 22 how 
amy 
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BY Aving publiſb'd this Collection of Proverbs 
= a my INSTRUCTOR, which, thro the In- 
Ry dulgence of the Public, has met with ſo fa- 
durable a Reception: I was, at the Inſlan- 
ces of ſeveral of my worthy Friends of the 
Clergy, as well as Laity, who eſpbuſe that Buok, induc'd 
te publiſh my Thoughts and Reflexions upon them 
Not becauſe they wou'd be of any Uſe to Men of Letters; 
but becauſe they might be of Uſe to Children: To Perſons 
FA inferior Rank and Alilities; of later Degrees of 
nowledge and Experience; and who, tho atherwiſe 
Men of Senſe and Reaſon, yet, for want of Time and 
Opportunity, may be Strangers to more learned, abſtruſe 
and difficult Treatiſes ; in which there is generally ſo long, 
a Series and Chain of Reaſoning, as makes it difficult, 
if not almgſi impoſſible, far ſuch Readers to comprehend. |. 
Whether I have anſfwer'd the Expectation of my. 
Friends, I much queſtion : But thus much I will venture 
to ſay, I have done my utmoſt : If haue been in ſome 
Places too tedious, yet I have been very plain and mtel- 
ligible ; as uſeful as I cou'd be, as my Talents wou'd en- 
able me, or the Room, I was confin'd to, wou'd admit. 
_ If what I have done meets with a favourable Recep 
tion, I may poſſibly. erzlarge it, improve it, and make it 
more generally uſeful and inſtructive. 
But as I am ſenſible of my own Defefts, and Want of 
Ability for this, or any Thing elſe of Weight and Mo- 
ment; ſo, I heartily wiſh ſome abler Hand wou'd under- 
1 take 
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take it : Being fully of Opinion, that a Defign of this 
Nature, well executed, will do more Good, and be at- 
tended with greater Probability of Succeſs, than all the 
Reaſonings, Arguments, and Learning of larger and 
more copious Treatiſes ; which, hawever uſeful in them- 
ſelves, and to Men of Parts and Learning, can never be 
fo generally uſeful to common Readers. The wt 

It may be objected, that this wou'd be an Undertaking 
too low for Men of Parts and Abilities to engage in ; 
but, conſidering it as a Work of Charity, as a Mark of 
our Love and Benevolence to our Fellow-Creatures, and 
as an Undertaking highly uſeful and beneficial to Man- 
. kind, it cannot, with any Propriety, Reaſon, or Fuſtice, | 


bie thought low and mean, or any way unworthy the Pen | 


of even a very judicious and learned Writer, 
Biſhop Kenn never thought it too law to write for 
 Chilaren ee Tillotſon wrote many uſeful 
Inſtructions /* young People; and the wnſeſt and beſt of 
Mn, in all Times and Ages of the World, have ever 
thought the Inſtitution and Inſtruction of Children wor- 
thy of their higheft Attention and Regard. 
he famous Archbiſhop of Cambray, in his admirable 
pas of the Education of a Daughter, has gone a 
great Way in this excellent Deſign : But nothing, that 1 
have met with, exceeds the Dean of Peterborough's * 
ancomparable Addreſs to Children : The Words ſo plain, 
the Style fo free, the Language ſo moving, ſo pathetic | 
and engaging, fo adapted to Children, and fo vaſtly com- 
Prehen/tve and affeftionate, that it is wonderful, how a 
Man of bis great Learning cou'd fioep fo low, in Words 
fe trite and plain, and yet preſerve the Dignity of Style 
and Language. 
I cannot read this little Manual, wrote with ſo much 
Tenderneſs, Humanity and Affection, but with the high. 
ft Rapture and Efteem : And whatever Sentiments ſome 
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* Dr. Kennet, aſterwards Biſhop of that See. ; 
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may have entertain'd of this Gentleman's Political E/- 
ſays, I cannot but admire this his Practical, I was al- 
moſt ready to ſay, inimitable, but, I am ſure, unexcep- 
tionable Performance. 

And if to be knowing and uncommunicative is a great 
Sin, as, without doubt, in this Inflance, it 1s;- how 
much will they have to anſwer for, who by hiding their 
Talents in a Napkin, or, which is all the ſame, by con- 
fining them to proud and ambitious Views only, deprive 
the Publick, and themſelves tos, of thoſe real and ſub- 
ftantial Advantages, which, thro the Bleſſing of God, 
might otherwiſe ariſe from a more worthy, laudable, and 
beneficial Uſe and Application of them, | 

The Wark is great and noble, and ſo far from Con- 
tempt, that a Man can never employ his Talents to higher 
and more exalted Purpoſes ; becauſe nothing can be grea- 
of ter, higher, and more exalting, than doing Good, and 
f promoting the Happineſs of our Fellow-Creatures——Tt 
r is inſtructing the preſent, and, as far as our Power will 

reach, extending our Love and Benevolence to ſucceeding 
Generations, | 
2 But what will it amount to? what will all the Pains 
- and Labour in the Morld ſigniſy, if Parents, who have 
+ 


the immediate Care of Children, do not ſet their Hands 

to the Plough, and give their ready chear ful Aſſets 
4 ance to it. 
c The Design is great and noble, and, without doubt, of 
- the higheſt Conſequence + But, without the Aſiſtance of 
Parents, it will be like ſowing Seed on barren Ground, 
F where nothing, for want of Culture and Improvement, 
; will ares but Thorns and Briars. © | 

The Harveſt is great; but if the Labourers are few, 

and the + abs. neglecis the Soil, what Hope, what 
Proſpect, what Eæpectation can there be of a good Har- 
veſt? It may bring forth Weeds in abundance ; but can 
never, in the Reaſon of Things, produce a goed and 
Plent 7 UH [ Gr op. | | 


Some, 


vili To the READER. 
Some, indeed, are of Opinion, that the good Seed, 
wwell-ſown, tho conceaPd for a while, and in Danger of 
being ſpoiPd, that is, buried and deſiroy'd, may, not- 
withſtanding, recover its Strength, and flouriſh ſponta- 
neoufly : It may hereafter ſurmount the Difficulties and 
Impediments of Thorns and Briars ; and, in the End, 
crown the Labour of the Huſbandman with a joyful and 
plentiful Harveft. 

But as this 1s not always the Caſe, as it is not always 
to be relied and depended upon, as it is rather to be hop'd 
than expected; jo it behaves all, who have the immediate 


Care and Inſpection of Children, eſpecially Parents, not . 


only to ſoto the good Seed, [the Seeds of Virtue and Reli- 
gion, in the Minds of their Children] but to cultivate and 
improve it, to guard and defend it, to preſerve it from 
Danger, the Inclemency of Seaſons, and the Infection of 
bad Company; Thorns and Briars, or whatever may 
prove noxious or hurtful. | | 

This, with the Dew of Heaven, will crown all their 
Endeavourt, make them fruitful and efficacious, and 
not only procure the Bleſſing of God on themſelves, but, 
as far as their Influence will extend, on their Children 
and Peſterity. | 

But if, in the Event, it proves otherwiſe 45 not- 
withlanding the Care, Wiſdom, Prudence and Circum- 
ſpeftion of Parents, their Prayers, and their Team; 
their earneſt Hopes and Expettations ; their ardent Love, 
Wiſhes, and Entreaties ; their Children will run retro- 
grade to all the good and whalſome Advice that is given 
them, and, inſtead of attending to and embracing what 
is good, will attend to and embrace nothing but what is 
bad, miſchievous, and defliruftive : I hat remains, but 
that we leave the Event to Him, who governs all Things? 
To that infinitely wiſe and goed G OD, who alone 
can rule the Wills and n Men, and diſpoſe 
them, as ſeems beſt to his infinite Wiſdom, and to anſwer 
the Ends of his gracious Purpoſes and Deſigns, 


To 


| To the READER ix 
To Him, therefore, we muſt leave i. For tho* we 


muſt never ceaſe, depart from, or give over, our earns 
incere, and hearty Endeavours ; our Importunities, En 
treaties, and Admonitions ; yet of ourſelves, f our own 
Strength, Power and Ability, we can do nothing: For it 
is not he that planteth, or he that watereth, but God 
only, that giveth the — the Bleſſing, and Succeſs of 
all our Endeavours o Him, therefore, we muſt 
ys g 0 . . 
er; to Him reſign this weighty and important Concern 
„5 On Him, on his good Pleaſure, his infinite Wiſdem and 
= 

= Power, we muſt rely, we muſt depend; and then, iubat- 
wer the Event is, with regard to ourſelves, we ſhall 
© have our Reward ; that Peace, that Foy, that Reſt, and 
Tranquility of Mind, which will ever attend a faith- 
ful Diſcharge of our Duty, and, in the End, qualify us 
wr Heaven and Happineſs hereafter, 
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Moral Eſſays, &c. 


7 T is the wiſeſt Thing in the World to be 
good. 


Becauſe Goodneſs is the greateſt Advantage, the higheſt 
Pleaſure and Satisfaction in the World, as it brings along 
with it the Love of Ged, the Favour of Men, and the Pro- 
tection of Heaven; and not only entails upon us the Bleſ- 
fings of this Life, but the Happineſs of the next. 


He, who lives well, ſees afar off. 


That is, Has the Proſpect of a happy and glorious Eter- 
nity in View; well-knowing that, whatever his Lot or Inhe- 
ritance is here, he ſhall, by a Perſeverance in Well-doing, 
be intitled to Heaven and Happineſs hereafter. 


An ill Life, an ill End. 


That is, People, who live wickedly, muſt die miſerably ; 
becauſe a wicked Life is in Oppoſition to the Will of God, 
who has denounc'd Vengeance againſt all that tranſgreſs his 
Laws, Either, therefore, God is not true, which can- 
not, without the Height of Blaſphemy, be ſuppos'd ; or a 
wicked Life muſt be attended with diſmal and terrible Con- 
ſequences, which are Miſery and Ruin. | 


He muſt live well, who wou'd die well. 


That is, He muſt not only be a Profeſſor of Religion, or 
one that makes it his Talk only ; but one that lives under 
the Power and Influence of Religion That has a Reſpect, 
not only te the Forms and Shadow, but to the Life and Spi- 
Tit, of Religion That lives in Obedience to the Laws of 

God, not only in the Eye of the World, but in the Eye of 
God, who ſees the inward Motions of the Soul, and cannot 
be impos d upon Qtherwiſe, we cannot properly be 
laid to live well ; nor, conſequently, to die well, becauſe it 
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is the peculiar Privilege of the Virtuous and Good only to 
die well, hat it, with Comfort, with a full and well. 
grounded Aſſurance of a happy and glorious Immortality, 
Good Men are happy in Life and Death, bad Men in 
neither; becauſe thegreateſt Support, at the Hour of Death, | 
is the Reflection of a Life according to the Rules of Reli - 
gion and Virtue. "EE | 
Some very weak People, indeed, are apt to imagine, that 
they live well, when (as they fay of themſelves) they do no 
Harm, that is, they do not rob or ſteal, or, perhaps, com- 
mit Adultery—— They may bear Malice, Hatred or Re- 
venge, and be guilty of a thouſand other Enormities, as 
Railing, Backbiting, wiſhing Evil to others, c. Theſe they | 
count no Harm; and as for the Good they do, they never 
trouble themſelves about it: As long as they can thus e 
rantly value themſelves upon doing no Harm, it is of little 
Conſequence with theſe People, whether they do any Good 
at all.— But this is a Fallacy that will deceive them: Be- 
cauſe the Judgment of the Great Day will be determin'd by 
what Good is done, as well as by what Evil is avoided; 

and it will be not only they who have done Ill, but they 
| who have done no Good, that will fall under the Cenfure of 
that righteous Judgment. LE 

If, therefore, we wou'd die well, that is, with Comfort, 

we ,muſt live well, that is, ſoberly and virtuouſly ; and 
think it not enough to abſtain from ſome particular Sins, 
but from every Thing that is diſpleaſing to God, and, con- 
ſequently, from Envy, Hatred and Malice, from Railing, 
backbiting and cenſuring others, as well as from thoſe Sins 
that are more open and flagrant in the Eye of the World. 
Nor muſt we reſt in a mere abſtaining from doing ill; but 
we muſt learn to do well, to do Good, to be kind, friend- 
ly, and munificent, if we are able: To embrace all Oppor- 
tunities ef deing Good, of promoting the Happinefs of 
our Fellow- Creatures. For as there is no Man, how poor 
ſoever, but may do Good, ſince the meaneſt Creature living 
may with well to the Happineſs and Profperity of others: 
So, What we cannot do by pecuniary Acts of Bounty, we 
may effect by our Prayers; by our {eaſonable-Coanſel and 
Advice, and other good, kind, friendly, and charitable 
Offices: Of which there are, God knows, Opportunities 
innumerable to exerciſe and employ us. 


Tell 


clude, they will die wickedly, or, at leaſt, that they are in 
* B 
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Tell me how you live, and I will tell you 
how you ſhall die. 


Agreeable to which is that Proverb, Tell me what 
Company you keep, and I will tell you what Sort of Man 


you are: Or to that, ſo rife among the common People, 


Like to like, &c.—— And implies, that as a Tree is known 
by its Fruit, ſo Men are known by their Actions. 
Tell me how you live, and I will tell you how you ſhall die 
That is, in plain Terms, if you live wickedly, you 
ſhall die wickedly, that is, miſerably ; becauſe there is, nor 
can be, no Expectation of any thing but Miſery in a diſſo- 
late and wicked Life. But as one ſingle Virtue, or good 
Quality, will not conſtitute a good Man; ſo neither will 
one bad Action denominate a Man to be an ill Man: It is 
the Habit, the Tenour of Men's Actions, that we are to 
judge by; not their little Weakneſſes, or Imperfections; be- 
cauſe the very beſt of Men, by Hurry and Surprize, are 
ſubject to them: And when we ſee Men live in Oppoſition 
to the Laws of Reaſon and Religion, we may conclude, and 
not before, that ſuch Men are wicked, becauſe, by their 
Actions, they contradict all the Rules of Reaſon and So- 
briety, the firſt Principles of Natural, as well as Reveal'd, 
Religion: And it wou'd, therefore, be no Uncharitableneſs, 
or Want of Benevolence, to ſay, how wickedly, that is, 
bow miſerably, they will die—Not abſolutely, 2 proba- 
bly; becauſe the greateſt Sinner that is, by the extraordi- 
nary Power and Grace of God, may be pardon'd in a Mo- 
ment: Let a Man have been ever ſo wicked, if, before he 
dies, he repents of his Sins, and ſuch a Change is wrought 
in him by the Spirit of God, as, were he to live his Days 
over again, he wou'd be a New Man, that is, a ſincere Pe- 
nitent, he will ſurely make a good End, and die well 
Bat tho' a Death-bed Repentance is not impoſſible, yet it is 
often uncertain ; and ſuch People themſelves cannot always 
have the comfortable Aſſurance of their Pardon, as thoſe 
who have liv'd well, and have made the Laws of God the 
habitual Rule of their Practice And tho' we are not 
to condemn others; yet, ſurely, when we ſee People delight 
in Wickedneſs, in wicked Company, and wicked Actions, 
we may, without the Imputation of Uncharitableneſs, con- 
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the high Road of being for ever miſerable. ——For tho' a 
true Repentance is never too late ; yet, as a learned Prelate 
obſerves, a late Repentance is not always true God can 
ſee whether their Repentance is ſincere, becauſe he knows 
the inmoſt Receſſes of the Heart, and cannot be deceiv'd ; 
but themſelves and the World cannot know it, and there- 
fore cannot have the Comforts ariſing from a true and fin- 
cere Converſion—And, conſequently, ſhou'd be a Caution to 
us to live ſo, as that we may die well; that is, with Com- 
fort, with a well-grounded Hope and Aſſurance of a bleſſed 
and glorious Immortality. 


The more you think of Dying, the better 
you will live. 


Becauſe the Thoughts of being call'd to a ſolemn Account 
before God for all our Thoughts, Words and Actions, muſt 
naturally put us upon our Guard, and make us cautious of 
what we ſay or do, for fear of offending that Majeſty, be- 
fore whom we muſt one Day appear — Biſhop KEN al- 
ways kept his Shroud by him, and travell'd with it where- 
ever he went; and, a few Hours before he died, call'd for 
it, and put it on as his Wedding- Garment.— CyarLEs V. 
two Years before he died, caus'd his own Funeral to be ſo- 
lemniz'd, and aſſiſted himſelf at the Ceremony. 


God ſtays long, but ſtri tes at laſt. 


By the Diſobedience of our Firſt Parents, Sin enter'd into 
the World, and we had all been for ever miſerable, if God, 
in Mercy, had not promis'd that the Seed of the Woman 
ſhou'd break the Serpent's Head; that is, that Mankind 
ſhou'd be ſav'd by Jeſas Chriſt. 

The Firſt Covenant that God made with Adam, requir'd 
univerſal Obedience, and denounc'd both temporal and eter- 
nal Miſery, without Hopes of Pardon, againſt every Tranſ- 
greſſion; and is call'd the Covenant of Works, becauſe it 
requir'd all our Works to be done with ſinleſs Purity, and 
abſolute Perfection. | 

The Second Covenant was a Covenant of Grace and Mer- 
cy, and is ſo call'd, becauſe God in it has graciouſly pro- 
mis'd the Pardon of our Sins, and eternal Life, upon condi- 

tion of our Faith in Chriſt, and ſincere Repentance, 
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The Difference between theſe two Covenants is, that in the 
Firſt Men were not intitled to Forgiveneſs, when they tranſ- 
oreſs'd the Law, tho' they were 8 and penitent for it. 
Whereas in the Second, thro' the Mediation of Chriſt, we 
are aſſur'd of Pardon and Forgiveneſs, upon our Faith in 
Him, and ſincere Repentance. 

This is the good News, the glad Tidings the Goſpel has 
publiſh'd to the World, and which all Chriſtians partake of, 
as their Birthright and Inheritance; and which nothing but 
our Sins, our wilful Diſobedience and Impenitence, can de- 
prive us of. 

Thus we ſee the Goodneſs, the Mercy and Forbearance of 
God thro' Chriſt, what he has done, and continues to do, 
for thoſe who, thro' Faith, inherit the Promiſes. 

And thus——Tho' God is gracious, and his Juſtice is mi- 
tigated by his Mercy; yet his Juſtice is not extinguiſh'd-— 
Tho' he forbears long, and is patient; yet if Men obſtinate- 
ly go on in their Sins, and will not repent, and forſake 
them, he will puniſh them with everlaſting Deſtruction. 

| Or thus. 

The Goodneſs, the Mercy, and Long-ſuffering of God 
towards Sinners, is boundleſs and unlimited He ſpareth, 
when we deſerve Puniſhment, and, in his Wrath, thinketh 
on Mercy- He tries all the Ways and Means, by his 
Providence, to reclaim and feform us, to bring us to our- 
ſelves, and to draw us to Repentance. 

Sometimes, by the {till Voice of his Word; ſometimes by 
Sickneſs, by bodily Diſeaſes and Infirmities ; and, ſome- 
times, by the loud Checks of an awakening Conſcience 
And, it theſe will not do, by higher, ſharper, and ſeverer 
Dealings; by Fire, Sword, and Peſtilence; by Wars, Fa- 
mine, and Earthquakes; and, ſometimes, by the Arrow 
that flieth by Day, and the Terrour that ſeizes by Night-— 
But if theſe will not do, if theſe will not awaken, reclaim, 
and reform us : If theſe Inſtances of the Divine Goodneſs 
will have no Weight, no Influence or Power over us : If, 
notwithſtanding the Goodneſs, the Mercy, and Long-ſuffer- 
ing of God, we will continue in our Sins, in a Courſe of 
Diſobedience and Rebellion againſt him, and, in Oppoſition 
to Reaſon, Conſcience, and every Thing good and ſacred, 
delight in Wickedneſs, there remains no more than a fearful 
looking for of Judgment and fiery Indignation : For the 
great Judge of the Earth will do Right : He will convince 

B 2 the 
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the World, that his Forbearance of Sinners does not 
moo from any Approbation of Sin, or Neglect of his 

reatures; but from his over flowing Goodneſs and Mercy, 
to reform the World, and to bring Men to Repentance——. 
Which ſhou'd be a Lecture to us, not to be cruel and un- 
merciful one to another; but to be mild, gentle, and for- 
bearing To ſhew Mercy to others, as we hope for Mer- 
cy ourſelves—— And, inſtead of reſenting little Injuries, to 
overlook, to paſs by and forgive them. 


Mercy alone makes us like to God. 


That is, qualifies us for the Bleſſing and Favour of God 
 —— Becauſe, as it is the moſt diſtinguiſhing Attribute, on 
which we daily depend for Preſervation and Pardon our- 
ſelves : So, the nearer we approach to it by our Mercy to 
others, the more we may be ſaid to reſemble God, hat ig, 
to be like to him, in this his moſt darling and favourite At- 
tribute ; and, conſequently, the more Comfort we are like 
to receive from his overflowing Goodneſs and Mercy 
Bleſſed are the Merciful, for they ſhall obtain Mercy. 


Heaven is not to be had by bare Wiſhes. | 


Becauſe it will _— ſome Pains, ſome Labour, ſome 
Mortification and Self-Denial, to attain ſuch a Temper as 
will qualify us for Heaven: Yet not half the Toil, the 
Pains, and Labour Mea take to go to Hell. | 


God guards him, who guards himſelf. 

That is, God will bleſs that Man's Endeavours, who will 
exert his own———But if we lazily depend upon God, with- 
out uſing our own Endeavours, we deceive ourſelves, and 
are ſo far from the Bleſſing of God, that we are not intitled 
to the leaſt of his Favours, much leſs to that Protection 
which we might otherwiſe hope for, if by Prayer, and other 
Religious Duties, we endeavour'd to obtain it. God ap- 
points the Means as well as the End, and, if we expect one 
without the other, we deceive ourſelves. 

Cloaths are neceſſary to keep us warm, and Food to nou- 
riſh and ſupport us : But, if we neglect that Labour which 
is neceſſary to ſecure both, how can we reaſonably expect to 


be Cloath'd or Fed? | 
a | Thus 
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Thus God is graciouſly pleas'd to guard and protect us 
from Evil, from the Evil of Sin, and the Conſequences of 
it: But if we imagine that God will do this without our 
own Endeavours, or that it is needleſs to make uſe of the 
Means he has appointed to that End, we ſhall, by dear- 
bought Experience, find ourſelves miſtaken For tho 
God is good and gracious, and ready to aſſiſt thoſe that 
by Prayer, and other Religious Duties, call upon him ; yet 
he has no where, as I know of, promis'd to aſſiſt the Lazy 
and Negligent, thoſe who never pray, or ſo much as endea- 
vour to ſerve God It is inconſiſtent with the Nature of 
Things, and abſolutely contrary to the Divine Commands. 
Can the Huſbandman expect to reap where he has not 
ſown : Or the Gardener the Fruits of the Earth, without 
proper Manuring or Labour: So neither can they expect 
God's Bleſſing, who neglect the Means of obtaining it. 


Working in our Calling, is half Praying. 


That is, Diligence in whatever State it has pleas'd the 
Divine Goodneſs to place us, is as neceſſary to our Happi- 


neſs, as Praying——And as he cannot obtain the Divine 


Bleſſing, who negleQs the Duty of Prayer: So, neither can 
he proſper, or ſacceed in his worldly Affairs, who, by Sloth 
and Idleneſs, neglects the Duty of his Calling——No Pre- 


| tence of Religiog whatever will excuſe an habitual Neglect 


of our worldly Bufineſs, becauſe we are ſerving God, when 
we are providing for our Families, and follow our lawful 
Calling, as effectually, and, to all Intents and Purpoſes, as 
truly, as when we are upon our Knees, in our higheſt Acts 
of Solitude and Retirement Provided we are not too 
carking after the World, and we neglect not thoſe folemn 
and ſtated Times of public and private Worſhip, which Rea- 
ſon, as well as Religion, dictates and requires, and which 
nothing can exempt us from but Lameneſs, Want of Health, 
or ſome other Impediment We have an infinitely wiſe 
and good God to deal with, who exacts no more of his 
Creatures, than what they are able to perform ; and if we 
do our utmoſt, it is all that he requires: He knoweth 
whereof we are made; he remembreth that we are but 
Duſt : If we will then but exert our own Endeavours, it is 
all that he requires: And ſure we may afford ſome Part of 


our Time in his Service, when he has ſo graciouſly, as well as 
8 5 


liberally, 
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liberally, given us ſo large a Share of it to our own : Mind, 
therefore, your Calling, and God will mind you: God is 
no ReſpeRer of Perſons —— W hoſoever doth Righteouſneſs, 
is accepted of him—It is not our long Prayers, but our honeſt 
Hearts and Diſpoſitions, our devout Affection towards God, 
that will render us acceptable to the Majeſty of Heaven. 


Confider well who you are, what you do, 


whence you come, and whither you are to go. 


The Purport of this is to excite People of all Ranks to a 
Conſideration of their Ways; not to be raſh or precipitate 
in their Undertakings, but to conſider the Dignity of their 
Nature, and that they are not born for this World only, 
but, by a Life of Virtue and Religion, to be Inhabitants of 
the great Eternity. | 

It is ſaid of a certain Gentleman, that, upon his Death- 
bed, he laid this one Command upon his Son, who was a very 
wild, extravagant young Gentleman; That he /hou'd, every 
Day of his Life, ſpend ſome Time alone in Retirement, that, 
by confidering what he was, whence he came, and whither 
he was to go, he might become a wiſe and good Man. 

It is to the Want of Conſideration we owe all our Miſ- 
fortunes—— Many have undone themſelves, for want of 
Confideration——Moft of the Miſcarriages and Diſaſters of 
Life ariſe from an untoward, inconfiderate Humour, Fancy, 
or Inclination-——'The inconfiderate Humour, Diverſion, or 
Pleaſure of a Moment has coſt many an honeſt Man the 
Peace, Happineſs, and Comfort of his Life. 

It is recorded of that great and wiſe Prince Px1t1y, King 
of Macedon, Father of AE x AN DIR the Great, that he was 
ſq apprehenſive of the Charms of Earthly Grandeur, that 
he appointed one of his Pages to call upon him every Morn- 
ing, to put him in Mind of his Mortality, and to ſay, Re- 
member, Sir, you are a Man——As if they only were duly 
qualified to enjoy Earthly Greatneſs, who conſider that they 
muſt ſoon part with it. | q 


; Every Sin brings its Puniſhment along with it. 


The Danger and Conſequence of Sin is ſuch, as cannot 
be avoided without Remorſe here, or eternal Miſery here- 


aſter . Count Gond:mar, a Foreigner of great Note, io 
| F 0 
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often wont, in the Decline of his Life, to declare, That he 

rar d nothing in the World more than Sin; and that, aubat- 

ever Liberties he had formerly taken, he had rather be torn 

in Pieces by wild Horſes, than wittingly, or willingly, com- 

mit any Sin. | 
Let nothing affright you but Sin. 

That is, Let Sin be the conſtant Object of your Fear, be- 
cauſe it will otherwiſe be the ſure and certain Fore- runner 
of your Sufferings, as well in this World, as in that which 
is to come——All worldly Pains will ceaſe, and have an 
End ; but the Pains of unrepented Sins will never end, 


therefore are moſt to be ſhunn'd and dreaded, the Conſe- 
guences thereof being ſo heavy and frightful. 


Fly the Pleaſure that w1ll bite To- mor rob. 


That is, Thoſe unlawful Pleaſures that are attended with 
ſo much Bitterneſs here, and, without Repentance, eternal 
Miſery hereafter. 


From ſhort Pleaſures comes a long Repentance. 


That is, All finful Pleaſares are but for a Moment, com- 
par'd with the Miſeries that attend them And, by in- 
dulging our ſinful Paſſions, we may do that in a Moment, 
which may lay the Foundation of a long Repentance. | 


Repentance always coſts very dear. 


That is, Requires a total Change of Mind and- Affecti- 
ons; and as this Change of Mind and AﬀeCtions cannot be 
true and genuine, without a Change of Life and Habits ; ſo 
it is impoſſible to effect it without great Pains and Labour 
Who then wou d fin, when the Conſequences of it are 
either Remorſe or Sorrow here, in leaving it; or eternal 
Pains and Miſery hereafter, by delighting in it. 


It is horribly dangerous to ſleep near the 
Gates of Hell. 


That & To dwell in Sin, to delight in it, and to be ſo 
far captivated by it, as to be quite unaffected with, or inſen- 
üble of, the Miſery and Danger of it. 8 
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| God has provided no Remedy for Obſtinacy, 


phat is, Thoſe whom neither Reaſon, nor Religion, can 
reclaim God has afforded the Means of Conviction 
to every one: But if Men will light and rejeQ thoſe Means, 
and, inſtead of improving by them, or wiſely embracing 
the Opportunities they afford, will obſtinately, and again| 
all Reaſon and Conviction, deſpiſe or negle& them, there 
remains nothing but Miſery and Deſolation, a fearful look: | 
ing for of Judgment, and fiery Indignation For if they | 
will not be perſuaded by the Mercy of God, they muſt, and 
will be, confounded by his Wrath and Power —— Children, 
and young People, may learn from hence, that if they are 
obſtinate and ſtubborn, and will not attend to the Advice of 
their Friends, or pay that juſt Tribute of Acknowledgment 
to them, which- Reaſon, as well as Scripture, requires, 
they forfeit the Bleſſing of God, and deprive themſelves of 
the greateſt Happineſs they can enjoy. 


Prayer and Provender never FEYS 23 4 
44 Fourney. 


_ Becauſe they enable us to perform it-——By Prayer we 
obtain the Bleſſing of God upon our Journey; and, by Pro- 
vender, our Beaſts are enabled to perform theirs : Which 
teaches us, not raſhly to undertake any Deſign, without 
wiſely concerting the Means of effecting it For, without 
Prayer, nothing can proſper or ſucceed; as with it, if our 
Lives are anſwerable to our Prayers, we may be aſſur'd of 
God's Favour and Protection: And we thereby own our 
Dependence upon God, and the Obligations we are under 
for the Bleflings we daily receive——And as we hereby ſhew 
our Piety towards God ; fo we ſhew our Compaſſion to our 
Beaſts: And learn this very uſeful Leſſon, whether at Home 
or Abroad, in Sickneſs or Health, to rely en God's Protec- 
tion, and to ſhew Tenderneſs and Compaſſion to all that are 
about us For the merciful Man is merciful to his Beaſts; 
much more to his Servants and Dependents——He con ſi- 
ders the Station in which God has plac'd him, and endea- 
vours to make his Superiority eaſy and comfortable; ealy 
to himſelf, and comfortable to all that are about him. 


De 
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Do what you ought, and let what will 


| come on t. 

That is, at all Events, ſerve God Let him be the 
Object of your Fear, your Love, your Praiſe, and Admira- 
tion only ——Make him preſent in all your Actions, and do 
nothing to forfeit his Favour —— Without him we are mife- 
rable ; and from him alone comes every good and perfect 
Gift——If it is Affliction, he will ſanctify it; if it is 
Proſperity, he will bleſs it From his Bleſſing alone all 
our Happineſs, both here and hereafter, depends. 


He begins to be bad, who takes himſelf to 


be good. 

It might, wich greater 'T'ruth and Certainty, be pro- 
nounc'd, that he is really bad, who takes himſelf to be good 
———- Becauſe none but bad Men, Men of idle, vain, and 
conceited Imaginations, entertain proud and vain Thoughts 
of themſelves —— Good Men are always humble and mo- 
deſt, difident of themſelves, and too much acquainted with 
the Frailties of human Nature, to glory in their Virtues — 
It is the Mark of an ill Man to boaſt of his own Strength, 
or to count himſelf more holy and virtuous than other 
None are without Faults ; the wiſeſt and beſt of Men have 
their Infirmities——It is more rational to queſtion ourſelves, 
to be doubtful and ſcrupulous, than vain and conceited—— 
Let him that ſtands, take heed leſt he fall: For tho' a 
Man mayn'tbe ſo glaringly wicked in the Eye of the World, 
yet 'the beſt of Men have Faults enough to keep them 
humble, and upon their Guard. 


He, who reſolves to mend, has God on his Side. 


That is, If he ſincerely reſolves to amend, and ſhews it 
by his Life and Manners : Not he that faintly promiles tg 
mend, or, by forſaking one Sin, indulges another ; but he 
that truly and ſincerely endeavours to grow better : Becauſe, 
as he cannot be good, that does not grow better; ſo neither 
can he reform his Life, that does not in Earneſt ſet about it 
And when we thus ſtrive and endeavour to ſerve God, 
as it is all that God requires of us, ſo we may be aſſur d, 


and not before, of his gracious Favour and Protection. * 
[4 


12 Morart EssaAays: Or, 


Hell is full of good Intentions. 


That is, If the Fiends, or Furies in Hell, were to alter 
their Condition, to recover their laps'd State, and to have 
it once again in their Power to be happy, which is abſo- 
lately impoſſible, as their Caſe is remedileſs and unalterable 
Il ſay, were it poſſible for them to-do this, what man- 
ner of Souls wou'd they not be? what wou'd they not 
riſque ? what wou'd they not hazard, rather than return to 
that Place of Horror and Miſery, to which they are now, 
and for ever will be, conſign'd ? 2 | 
- Is it rational to ſuppoſe, if one cou'd ſuppoſe any Thing 
ſo ablurd, ſo contrary to Reaſon, to Scripture, and the Bulk 
of all Ages that thought any Thing of Scripture, that thoſe 
unhappy Wretches, after Sufferings ſo exquiſite, ſo intole- 
rable, wou'd revolt again, and return to their old Practices, 
to their old-accuſtom'd Courſe of ſinning and prophaning, 
blaſpheming and affronting the Majeſty of Heaven, and call- 
ing for Damnation upon themſelves and others ? 

Is it, I fay, poſſible to ſuppoſe this, that Wretches under 
ſuch Circumſtances cou'd ever return to their old horrid, 
ſhocking, and monitrous Impieties, or hazard their immor- 
tal Souls again for the ſake of a few low, momentary, ſhort- 
liv'd Pleaſures and Satis factions? No, they wou'd ſooner 
die, and cut off a Right Hand, or pull out a, Right Eye, 
than, with them, again endure ſo much Miſery and Torment. 

Let us then, to avoid this Scene of Woe and Deſolation, 
reſolve to be good, that is, to be virtuous and innocent, dili- 
gent in the Diſcharge of our Duty, and careful not to do 
any thing offenſive to God; and not only reſolve, but enter 
immediately, upon a Courſe of Piety and Religion For 
Reſolutions, without Practice, are of no Value or Conſidera- 
tion, neither make Men virtuous here, or happy hereafter. 


Never do that by yourſelf, which you wou'd 
bluſh to have known, 


That is, Remember that you are under the Eye and In- 

ſpection of Heaven: That all your Actions are known to 
God: That nothing can be conceal'd from him, how ſeeret 
ſoever : That he is preſent at all Times, and in all Places; 


and ſees the inmoſt Receſſes of the Soul: Tho” we may de- | 


ceive 
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ceire Men, yet God we cannot deceive: He trieth the 
Heart and Reins, and knows the utmoſt Stretch of our 
Thoughts and Imaginations——If we do well, our Conſci- 
ences will applaud us: If we do ill, they will upbraid and 
reproach us That tho' Remorſe may be ſtifl'd for the 
preſent ; yet the Terrors of an awaken'd Conſcience will 
always haunt and torment us And what Comfort can a 
Man have of the Applauſe of the World, when his own 
Conſcience is a continual Check and Reproach to him ; and, 
inſtead of applauding him for his good Actions, is eternally 
laſhing and upbraiding him for his bad ones; ſuch as may, 
indeed, be committed with Secrecy from. the World ; but 
can never be conceal'd from God, and his own Soul—— 
Therefore, never do that by yourſelf, which you wou'd 
bluſh to have known at 7s, Never do an ill Thing by 
yourſelf, under any Pretence whatever ; or that either God, 
his Angels, or your own Conſcience may be a Witneſs to— 
For tho” it ſhou'd eſcape the Eyes of Men, yet it never can 
be conceal'd from God, or your own Soul And if you 
wou'd not care to have it known by others, it is a plain 
Sign, you are doing ſomething that you are aſham'd of, and 
won't bear a Diſcovery, or that you are conſcious of the 
Guilt and Heinouſneſs of ; and do what you can, your Con- 
ſcience will find you out: Labour as you will, uſe all the 
Stratagems and Contrivances you can, your Actions will be 
known to God, and your own Soul; and if they are lewd, 
or wicked, or vicious, they will be obnoxious to the Reward 
of the one, and the Vengeance of the other. 

Therefore, let this eternally dwell upon your Mind, that 
God ſees you, his holy Angels ſurround you, and that your 
Conſcience will be for ever acquitting or upbraiding you. 


Knavery may ſerve a Turn; but Honeſty is 
beſt at long Run. 


That is, Tricking, artful, deſigning Men, by their Kna- 
very, may flouriſh, and lie conceal'd, for a Time: They 
may raiſe to themſelves Monuments of Wealth and Gran- 
deur; and, by their ill-gotten Treaſure, ſwell, look big, 
and make a Figure in the World: But, for all that, it is 
Honeſty alone, that will bear a Man out to the lat——It 
is that, that will ſupport him in Time of Trial, and carry 
him thro' all thoſe Difficulties that will founder a 8 * 

an - 
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Man; that will make him ſhudder at his ill-gotten Trez. 
ſure, and force him to diſgorge all-that which, by Rapine, 
Fraud, or Extortion, he has unjuſtly amaſs'd ; ſo cruelly, ſo 
wickedly detain'd from others Thereſore, ſays the 
PsaLMIST, Keep Iunocency, and take heed to do the Thing 
that is right ; for that, and that alone, vill bring a Mas 
Peace at the laſt. | 


. NEG SO COOGEE FTE EN $00 FO 
Of CHARITY. 
2 Toing to the Poor, leſſens no Man's 


Store. 


That is, What we part with to the Poor, intitles us to 
God's Favour, who has promis'd his Bleſſing, and Succeſs, 
as a Reward to thoſe that, for his ſake, are kind and libe- 
ral to the Poor. Every one may have a liberal Heart, if 
he can't have a liberal Hand. 


The Hand that gives, gathers. 


That is, Whatever is given to the Poor, for God's ſake, 
is doubly bleſs'd, and will have its Reward in both Worlds; 
in this, by being proſperous in our worldly Affairs; and in 
the next, by that Recompence of Reward, which God has 

romis'd to beſtow on them that comfort and relieve the 
oor, in Obedience to his Commands. 


He, who gives Alms, makes the beſt Uſe of 
x” * his Money. © 
That is, When Men put their Money to Uſe, they may 
loſe it by bad Securities; or, when they hide it in a Chelt, 
Thieves may break thro' and ſteal it: But what is given to 
the Poor, for God's ſake, is out of all Danger, becauſe it is 
in the Hands of him from whom it can never be taken, who 
will doubly reward it; and becauſe his Bleſſing is infinitely 
beyond all the Riches and Treaſure in the World, as it gives 
Succeſs to all our Undertakings here, and intitles us to Hes: 
ven and Happineſs hereafter. " 
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Ve that does a Kindneſs to a good Man, does 
a 2 greater to himſelf, | 


Becauſe he intitles himſelf to the Prayers of ſuch a Man, 
which are very availing in the Sight of God to bring down 
Blefliogs upon us; for the fervent and effectual Prayers of a 
righteous Man are ſaid to avail much. 


' All worldly Joys are leſ than ding 
? Kindneſſes. * 


Becauſe the one is tranſient and fading, and of but ſhort 
Continuance, if not falſe and deceitful : Whereas the other 
is heavenly and permanent; an Imitation of the Divine 
Perſections, which diſtinguiſhes itfelf by an overflowing 
Goodneſs, and brings along with it a Pleaſure almoſt infi- 
nite and inexhauſtible. | | 


Alms-gtving never makes any pobr, nor Rob. 
bery rich, nor Proſperity wiſe. 


That is, Never makes them ſo by their natural Tenden- 
ey and Conſequence.——-Becauſe the firſt has always the 
Bleſſing of God, even in this Warld—The ſecond, a Curſe 
upon. his il|-gotten Treaſure—And the third, tho' defign'd 
by Providence as a Bleſſing, has often the Misfortune of 
making a Man fooliſh, inſtead of wiſe—That is, forgetful 
of that Bounty and Providence, from whence his Proſperity 
derives——So that the Conſequences of either muſt be ſuch 
as naturally flow from the difterent Nature and Quality of 
the Things themſelves——And as a good Man. who gives 
Alms to the Poor, cannot, with the Bleſſing of God, be the 
Poorer for it; ſo, neither can a Thief, a Robber, or Inva- 
der of another's Property, all Things confider'd, be the 
richer for his Thievery, or the proſperous Man the wiſer, 
unleſs his Proſperity makes him more grateful and chari- 
table——Grateful to God for the Bounty of his Providence, 
and Charitable to the Poor, as a Mark of his Gratitude. - 


So 


C 
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So much only is mine, as T either uſe myſelf i ; 


or give for God's Sake. ; 


That, alone, may be ſaid to be a Man's own, which he 
uſes to his own Advantage——And nothing is ſo advahta- 
geous to a Man's-Self, as what is given to the Honour of 
God, and the Comfort of the Poor; becauſe it brings 


down Bleflings upon him, and his Poſterity. \ 
ON ASLASLAS AS OR AS AS dei x N RL ASUS PAS ACA Ao v xx, x 
FTT 


Anger, Patience, For- 
giveneſs, c. 
INGE R ſoon dies with à wiſe and 


A good Man. 


That is, Never laſts, never ſubſiſts, or continues long with 
a good Man For, tho' a good Man is but a Man, and 
ſo liable to Surprize, as well as others; yet he has this Ad- 
vantage over a bad Man, that he will govern, reſtrain, and 
ſubdue his Paſſions, and, in no Inſtance, gratify and indulge 
them; but, on the contrary, check, reſtrain, and controul 
them Whereas a bad Man no ſooner conceives an Af- 
front, a Slight or Negle&, how trifling ſoever, but, with- 
out any Regard to the Infirmities of human Nature, he pre- 
ſently fires, that is, ſhews Rage, Paſſion, and Reſentment 
had Men are furious and revengeful ; good Men al- 
ways mild and merciful-—And tho' a good Man may be 
angry, yet he will ſhew his Anger, rather by a rational Diſ- 
approbation of the Thing he is angry at, than by a furious 
Outrage and Reſentment Nothing makes a Man more 
ridiculous than Anger without Reaſon, or Paſſion without 
Provocation ; and nothing is more hurtful to the Mind, as 
well as Body, than when either of them break out into 
Rage and Fury He that wou'd be angry, let him be 


ſo with Temper and Moderation, with Sobriety and Rea- 
ſon ; not with Wrath and Paſſion, with Fire and Indigna- 
tior—Or if with a Spirit, with great Caution and Com- 

. mand 


reel 
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Rand of Temper, and within the Bounds of Wiſdom and 
Prudence; and ſo, as not to ruffle or diſcompoſe him, to 
raiſe any ſudden or violent Motions, or to create any Diſor- 
der or Perturbation of Body or Mind; becauſe he, that does 
not ſubdue his Anger, will quickly find his Anger to ſubdue 


hin. 
He is a Fool, that cannot be angry; but he 


is a wiſe Man, that will not. : 
A Fool cannot diſtinguiſh the Bounds of Right or Wrong, 


and, conſequently, cannot ſhew a proper Reſentment : But 


he is a wiſe Man, that for little Things, or Trifles, tho' he 
may juſtly diſlike them, will not be angry——He may, on 
proper Occaſions, be angry; but, then, it is without Wrath 
and Paſſion, without ill Language, Pride, or Inveteracy ; 
and more at the Sin, than the Sinner ; becauſe he wilt 
expoſe the one, that he might, with the greater Eaſe and 
Facility, reclaim the other. | 


So much of Anger, ſo much of nothing ta 
the Purpoſe. 


The Reaſon of this Proverb is, to rebuke and diſccunte- 
nance all unneceſſary Anger, or Anger without Cauſe or 
Reaſon, perhaps, about Trifles, Things indifferent, of no 
Moment, or unworthy of Notice, and to treat it with that 
Contempt it deſerves: For, where there is much Wrath, 
there is little Reaſon; and where there is a great Buſtle, 
there is often a great Stir about nothing——He, that will be 
angry for any thing, will, ſometimes, be angry about nothing. 


To forget a Wrong, is the beſt Revenge. 


That is, To paſs by, and diſregard. it; yet not ſo, as to. 
Put us off our Guard, but to make us more watchful: and 
circumſpect: For, beſides the Preſervation of our own Peace 
in ſo doing, we often gain upon the Heart of an Adverſary, 
and convert that into Friendſhip and Good-Nature, which, 
otherwiſe, might have been downright Malice and Revenge 
——1 remember a Story of two great Men at the Univer- 
fity, who, by the ill Offices of a Makebate, were work d 
up to an utter Averſion of each other; till one of them, 

| C2 : more 
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| more wiſe and conſiderate, and of leſs Heat and Reſentment 


than the other, thinking with himſelf, it was beneath thei 
Dignity and Character to treat one another with that Cold. 
nels and Indifference, as they had done, for the mere Titt.e- 
tattle of an officious Tale-bearer, reſolv'd to quaſh and ſup. 
preſs his Reſentment at once, and, on the firſt Occaſion, to 
ſignify it by his Courteſies, and Reſpe& to the other ; 
which he did in ſo wiſe and judicious a Manner, as brouzhe 
about an entire Reconciliation : For the one was not, or 
cou'd not be, more ready to own his Miſtake, than tle 
other to aſk Pardon for his Upon which, they were eve 


afterwards as remarkable for their Friendſhip and Attack 


ment to each other, -as they had formerly been for their 
Shyneſs and Indifference=——A more glorious Victory, ſays 
' Archbiſhop Tillatſon, cannot be gain'd over another Man, 
than this, bat, when the Injury began on his Part, the 
| Kindneſs ſhou'd begin on ours. | 

To take Notice of every little Affront, is an Argument 
of a low Mind, and, confidering the Frailties of human 
Nature, ſavours more of Pride and Ignorance, than 
Reaſon and good Senſe——But, tho' it is, ſometimes, a 
Duty to forget Injuries, I do not apprehend it a Duty to 
forget Enemies, ſo as to be off our Guard, and to lie at 
their Mercy——The Chriſtian Religion bids us forgive—— 
But Chriſtian Prudence bids us have a Cate, too, whom 
we truſt and confice in For, tho' we may know our 
own Hearts, and the Sincerity of our own Reconciliation, 
yet we cannot know that of another ; and, therefore, it 
3s Chriſtian Prudence to be upon our Guard. 


* Forgive others Faults, but not your own. 


That is, Allow for the Infirmities of others ; but give 
no Quarter to your own : Becauſe you cannot know the 
Faults of others, or the ſecret Springs from whence they 
derive: But your own you may know ; and, by a little En- 
quiry into yourſelf, ſoon diſcover what to reſtrain, what to 
correct, and what to root out and ſubque——The great Er. 
ror of human Life, is, That we know ſo little of ourſelves 
en ftudy more the Faults of others, than how to cor- 

rect their own, | 11 | 
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He is a wiſe Man, that can make a Friend 
| of a Foe. 


That is, Convince a Foe of his Miſtake, by letting him 


ſee he is not the Perſon he takes him to be; but, on the 
coitrary, whatever Prejudices, or IIl-will, he bears him, 
ar; ſes from himſelf, from his own unhappy Temper and 
D. ſpoſition, and not from any Evil or MiſcondaR in him. 


Tis great Courage to ſuffer, and great Wiſe 
dom to bear it patiently. 


As Virtue and Innocence are the 
man Nature, fo . is the only Thing that can fortify ” 
e it, patiently and with a Reſignation, . 


the Mind, and diſpo 


greateſt Support of hu- 


to bear with any of the Trials and Difficulties of this Life 


Time of Trial and Diſtreſs. 


It is, therefore, the higheſt Wiſdom, as well as our- 
higheſt Intereſt, to ſtudy Religion, and, in all our Actions, 
to be govern'd by her Rules and Maxime; becauſe it is 
from thence, and thence only, that we can find Comfort in - 


Self-Love, Self-Conceit, Self-Will.. 


Eye. 


That is, Self-Intereſt and Self-. Love is the View and End 
of moſt or all our Deſigns and Actions: And, tho' ſome- 
times covered with ſpecious Pretences, as the Love of our 
Country, Friends, c. yet it is too apparent, that, for 
the moſt Part, our own Intereſt is at the Bottom; and that 
we either act from Motives to advance that, or, which is 
worſe, to injure or oppreſs others. 


A Man's own Opinion is never in the urung. 
That is, Conceited People, how ridiculous ſoever, fancy 


themſelves always in the right, tho' ever ſo wrong; and to 
with Stocks and Stones; Men 


argue with them, is to argue 


C3 


ELer-Love is a Mote in every Man's. 


not 


| 
. 
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not to be reaſon'd with, or put out of their Bias, tho' ever 


ſo prepoſterous and abſurd——Men of this Caſt are always 


ſtubborn and inflexible, and whatever Notions they imbibe 
are indelible, never to be removed. : 
When you fall into ſuch Company, never diſpute with 
them For the Ethiopian can as ſoon change his Skin, 
or the Leopard his Spots, as theſe People their ſtubb(rn, 
ſelf. will d, obſtinate, and conceited Ways. : 
There is more Hope of a Fool, than of a Man that is 
wiſe in his own Conceit. | 


Every Man is a Fool in another Man's 
Opinion. ' 

That is, Every Man is apt to think wiſely of himſelf, 
and contemptibly of others; or, to ſet up himſelf as a 
Standard of Wit, by counting every Man a Fool, that is 


not as ridiculous as himſelf. 
Not but a Fool may, ſometimes, be expoſed when he af. 


ſerts Falſhoods, or obſtinately contradicts ſelf-evident Prin- 


ciples; becauſe the Wiſe Man ſays, anſwer a Fool according 
to his Folly ;- that is, oppoſe and reprove him, when it is 
likely either to convince or ſilence him; as well as not ac- 
cording to his Folly, when our Reproof can have no other 
Effect than to harden him in his Error, or make him more 
ſtubborn and refractory. | 

In ſuch Caſes, therefore, where the Folly ariſes from bad 
Principles, or bad Diſpoſitions, and againſt the Light of 
Reaſon and Conſcience, we may plainly, and without Un- 
charitableneſs, count him a Fool; zhar zz, in the Language 
of Scripture, a wicked Man. 


He is the wiſeſt Man, that does not think 
| himſelf fo. 

That is, That does not value himſelf upon his Wiſdom, 

and knows his own Ignorance For there are a thou- 


ſand Things that a wiſe Man knows he is ignorant of 
But a Fool thinks he knows every Thing. 


He, who will have no Fudge but himſelf, 


| condemns himſelf. 
That is, Betrays his own Ignorance, and, conſequently, 
his Guilt——For every Man, how guilty ſoever, wou'd be 
| - 
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innocent, if he were to be his own Judge — Than which 
nothing can be more abſurd, more inconſiſtent with Reaſon, 
and the Good and Happineſs of Society. 


Will is the Cauſe off Woe. 


Will is the Fountain from whence all moral Actions 
cee l. But what this Proverb condemns, is not willing, but 
Self-Will, or obſtinately following our own Counſels and 
Will, in Oppoſition to the Counſel and Advice of our 
Friends, or the Dictates of Reaſon and Religion. | 

It is, in Children, the efficient Cauſe of moſt, or all the 
Evils they labour under; and, if not wiſely and ſeaſonably 
reſtrained, will be the ſure and certain Cauſe and Forerunner 
of their Ruin. 

For Children, accuſtomed to have their own Wills with- 
out Controul, hardly ever come to any Good lt is the 
Foundation of all Evil in grown Perſons, as well as Chil- 
dren—— For, to follow our own Wills in every Thing, is 
to purſue our own Ruin, to live without Reſtraint, and to 
be govern'd rather by our finful Paſſions, than by the Laws 
of Reaſon and Sobriety. Than which nothing can'be a 
greater Puniſhment For no Slavery is equal to that of 
being a Slave to one's-ſelf, to one's own Humour, Paſſions, 
and Inclinations. | 


He, who will not be advisd, cannot be 
| help'd. 

That is, Happy—— Becauſe no Man is ſo ſufficient of 
himſelf to know all Things, and, conſequently, muit and 
ought, in Point of Wiſdom and Prudence, be ſometimes di- 
rected by others He muſt be a very ſelf-ſufficient Gen- 
tleman indeed, that is above Advice, or, when it is honeſtly 
given him, rejects and deſpiſes it—— No Man, let him be 
ever ſo knowing and wiſe, is above Advice; becauſe the 
wiſeſt and beſt of Men ſometimes need it ; and becauſe they 
are ſometimes, as well as others, under the abſolute Ne- 
ceſſity of taking it And it wou'd argue the higheſt Fol- 
ly, as well as Ingratitude, to deſpiſe the good Counſel and 
Advice of our Friends. | 

He that is told of his Faults, and ſays he does not care, 
merits Contempt. | | os 


r — 


Of SPEECH. 


C IV IL Language never hurts the 
Tongue, ; <tr 
That is, Cannot offend any one——The Tongue being 
an unruly Member, is, thereby, reſtrained from Outrage 
and Contumely—— And, as a ſoft Anſwer pacifieth Wrath, 
ſo obliging Language always gains upon the Eſteem, not 
only of wile and ſober Men, but even of Reprobates, 


A fober Man, a foft Anſwer. 
Dat is, A wiſe and good Man, under the Influence of 
Reaſon and Religion, cannot give a rude and indecent An- 
ſwer——That is, a fiery, fierce, and furious Anſwer; an 
NE diſreſpectful or unbecoming a ſober and judicious 


No Wiſdom to Silence, 


That is, No Wiſdom to compare to Silence———PFor, as 
blabbing and publiſhing every 'Thing one hears or knows, 
is an Argument of Folly and Ignorance; fo Silence, when 
properly and Judiciouſly obſerved, is a Token of Wiſdom 
and good Senſe No Wiſdom comparable to Silence; no 
Folly equal to that of publiſhing every Thing one hears or 
knows For as there is a Time to ſpeak, ſo there is a 
Time to keep Silence—— Wiſe Men talk little; but 
Fools are for ever blabbing. 


The: Little ſaid is ſeon mended. 

This Proverb is admirably contriv'd to correct the Sallies 

of their Tongues, who, by much talking, are apt to hurt 

their Neighbours, by ſpeaking, either raſhly or fooliſhly, 

whatever comes uppermoſt, without regard to Manners, 

Decency, or Sobriety. | 

Thus Buſy- Bodies, like Monkeys, are ſo full of meddling, 
that, at laſt, they do Miſchief to themſelves——The 

Tongue, as a wild Beaſt when once let looſe, is very * 
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by all Men of Senſe and good Breeding 
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cult to be chain'd——But there is no Dart ſo quick, or ſo 
miſchievous, as the Tongue of a loud, noiſy, tattling, goſ- 
fpping Fellow, who will often ſmear himſelf, that he may 
aub others. | 


The wiſeſt Man ſpeaks the leaſt. 


That is, More pertinently and judiciouſly than others 
——He does not ſpeak raſhly, or at random, without 
Runds or Reaſon, but with Judgment, Prudence, and Diſ- 
rretion—— Whereas a Fool's Bolt is ſoon ſhot— And, to 
be over talkative and impertinent, is to aſſume more than 
becomes a modeſt Man——And, in Company and Conver- 
ſation, eſteem d very rude and unmannerly. 

The greateſt Wiſdom is to know when, and what, and 
where, to ſpeak : The Time, Matter, and Manner The 
next to it is Silence. | 

A civil Gueſt (ſays Herbert) will no more talk all, than 
eat all the Feaſt. 

Socrates ſays, It is Arrogance to ſpeak all, and to be 
willing to hear nothing.—And it is univerſally exploded 
And arifes ge- 
nerally from Pride, Ignorance, a Conceit of, ourſelves, and 
a Contempt of others. | 


ESOTERIC TE ROLLIN 


Of LYING. 
O NE Lye draws Ten more after it, 


That is, To conceal one Fault, a Lyar will be gailty of 


many For he, that does not fcruple a Lie, will ſcruple 
nothing If he can do it with Safety, he will ſteal as 
well as lye Alt is one of the firſt Sins, by which the De- 


vil ſeduces young Children He, therefore, is called the 
Father of Lyars, becauſe none but his Children are guilty 
of it; that is, none, but ſuch as are directed and govern'd 
by him, delight and take Pleaſure in Lying : And it is faid 
in Scripture, that all Lyars ſhall have their Portion in the 
Lake which burneth with Fire and Brimſtone. 
Speak 
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Speak Truth, and ſhame the Devil. 4 . 


bat is, Let the Conſequence be what it will, ſpeak w. 
thing but what is true—— Not that the Truth is alwaysto 
be ſpoke : But an Untruth never — For a Fool utters all 
his Mind, but a wiſe Man keeps it in 'till afterwards ; Hat 
1, digeſts and pauſes upon what he ſpeaks, and ſpeaks no- 
thing but what is rational, proper to be ſpoke, and agre- 
able to Truth. % 


« 4a 


Shew me a Lyar, and Iwill ſhew you a Thief, 

That is, In general, an ill Man: For, tho' every Man 

that tells a Lye, ſtrictly ſpeaking, is not a Thief; yet a 
Thief always is, and can be, no other than a Lyar, becauſe 

he acts upon falſe Principles, and belies himſelf at the very 
Inſtant he fteals from another; that 7s, he belies his own 
Reaſon and Conſcience, and every Thing dear and valuable 

to him——And how can it be otherwiſe? How can a 
Wretch, thus addicted to ſtealing, refrain from lying ? 

How can he be otherwiſe than a Thief, an Invader of ano- 

ther Man's Property, who, by falſe Colours and Pretences, 

by Abſurdities of his own coining, is continually deceiving 
himſelf as well as others What ſhou'd hinder ſuch a 
Man? What ſhou'd prevent or reſtrain him? What ſhou'd 

keep him from theſe, or any other Enormities ? —His 

own Conſcience he ſlifles, his Reaſon: he abuſes, and every 
Thing, that is good and ſerious, he makes a Joke or a Jeſt 

of—— What then ſhou'd reſtrain him, what ſhou'd keep 

him from ſuch Acts of Violence) Not the Love of 
Truth, of Honeſty, Virtue or Religion, the Good of Man- 

kind, or any other virtuous or laudable Purpoſe : Not that ; 

for then he wou'd not be a Lyar, nor, r a 

* Thief If any ſuch valuable Conſideration prevailed, he 
cou d no longer be a bad Man, a Lyar, or a Thief; but, 
from that Moment, renounce his Villainies, and be an ho- 
neſt Man Therefore, whenever avy Man thus de- 
parts from the Truth, and becomes an habitual Lyar, he 

immediately commences a Thief, a Robber, and ev 

Thing that is bad and criminal——Becauſe he, that, in this 
Senſe, wilfully breaks one Commandment, is guilty of the 
whole——He becomes a Prey to every Temptation, and, 
being then guided by his own Paſſions, will no more ſcruple 
. : 0 
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rob, or ſteal, when he can do it with Safety, to himſelf, 
;han to tell a Lye, or to deceive others. | 


A CASA e A ANA AN As ALAS 
FO ACSI DEL ONO: 


Of Common Swearing. 
H E, that can chuſe whether he will ſpeak, 


can chuſe whether he will fear, 
* bat is, Prophane the ſacred and venerable Name of 


Men, that indulge this Sin, indulge the groſſeſt Abſur- 
dity ; becauſe there ie neither Profit nor Pleaſure in it; and 
becauſe it is ſo far from giving a Man any Credit, that it 
renders almoſt every Thing he ſays doubtful and incredible; 

For common Swearing, beſides the Tendency it has to 
Perjury and other Vices, not only bids Defiance to Heaven, 


by invoking the Majeſty of God upon every ſlight and tri- 


vial Occafion, but has this, among other Accidents attend- 
ing it, that he, who practiſes it, that indulges himſelf in 
the Commiſſion of it, is hardly ever credited, tho' he 
ſhou'd happen to ſpeak the Truth ; and this, queſtionleſs, 
ariſes from his own Conduct and Behaviour, his own Foll 


and Abſurdity ; for, if, in Common-Senſe, he thought his 
own bare Word of any Weight or Credit, what Need is. 


there of Oaths ?——He has, ſurely, no Occaſion for Oaths, 
who SP not the Credit and Sufficiency of his own 
Word. | 
Such Men may ſwagger and bully, they may hurry and 
| ſurprize ignorant People, they may influence weak and cre- 


dulous Minds, for aught I know ; but they can never gain 


Credit with wiſe and ſenſible Men. 


For he, who queſtions himſelf his own Credit, (as the 


Swearer manifeſtly appears to do, by affirming that on 
. Oath, which his own bare Word, if of any Value, might 
otherwiſe have done) let his Aſſeverations be ever ſo ſtrong, 


ſo bold and daring, can never, in the Reaſon of Things, ex- 


pect that others ſhould pay that Compliment and Ref 

to it, whilſt he himſelf, by the unneceſſary Addition of an 

Oath, ſeems to diſtruſt and doubt of it. * 
5 
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It is a Sin of the firſt Magnitude, and has its Riſe and 
Foundation from a very corrupt Temper of Mind——1t i 
ſo far from adorning a Man's Speech, that nothing can ren- 
der it more filthy and obnoxious, more offenſive to God, 
more deteſtable to Men —— It is the Bane of Society, and 
the Subverſion of all Peace, Order, and good Fellowſhip 
——[t leads Men to every Thing that is bad; to Perjury ; 
to raſh, ſudden, - or ptecipitate Perjury ; and, which is 
worſe, more ſhocking, and terrible, even wilful, deliberate, 
and - premeditated - Perjury——Perjury, that robs Men of 
their Life, Liberty, and Eſtates, that lays waſte the Fences 
of Religion and Virtue, and, for lucrative Views and Re- 


wards, bids Defiance to God, his Juſtice, his fupream Pow- 


er, and Authority. "+ 
It not only ſubverts the Foundatien of all publick Peace 
and Juſtice, the private Security of every Man's Life and 


Fortune, but defeats the beſt, the only Way, the Wiſdom 


of Man cou'd deviſe for the Deciſion of Things doubtful and 
uncertain——"There is no Vice {o miſchievous, no Sin more 


damnable, and attended with worſe Conſequences : It un- 


dermines all Religion, natural as well as reveal'd, and in- 
volves even Goodneſs, Virtue, and Innocence itſelf, in De- 


ſolation and Ruin. | 


And if we confider what a Tendency common Swearing 
has to it, how far it miſleads Men, how it captivates 2 
ſeduces them, corrupts and defijes them, depraves their 


«Morals, and diſpoſes them to every Thing that is bad, 


how it / tranſports Men beyond the Bounds of Decency, 
lets looſe their Paſſions, their Fury and Reſentment, their 
unbounded Licentiouſneſs and Malice, Thirſt of Revenge, 
and every Diſpoſition ruinous and deſtructive: We ſhall 


leſs wonder, that there are ſo many Miſcreants, Knights of 


the Poſt, Wretches, that, for lucrative Views and Defigns, will 
{wear any Thing, ſacrifice any Thing, and do any Thirg, 
tho' ever ſo villainous, to accompliſh their deſperate, wick- 
ed, and Helliſh Deſigns For, when Men have loſt all 
Reverence for God, his Name, his facred Power and Autho- 
rity, and Rand in no Fear of his Wrath and Vengeance, of 
a Judgment to come, or eternal Miſery ; nay, when they 
ſport with, and make a Jeſt of, Things ſacred, what can 
one hope, what can one expect, what can one think of ſuch 
People? Can one imagine they are Men of Honour! 
—What—If they deſpil all Authority, civil and facred, 
a Call 
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can one think they are Men of Honour ?-—Surely, a 
Man of Honour can never be a common Swearer He 
may be a fine Gentleman indeed ! and a very fine one he 
mult be too, that can blaſpheme his God, and bid Defiance 
to the Majeſty of Heaven! | 

A Friend of mine happened to be in Company with ſome 
of theſe fine Gentlemen: He took upon him indifcrimi- 
nately, being a Man of Weight and Authority, to reprove 
them for their Swearing. They told him, they had con- 
tracted it in the Army, and hardly knew (themſelves) when 
they ſwore ; and that, among the inſerior Officers, it was 
look'd upon as a Sort of Cowardice for a Gentleman to be 
fqueamiſh at an Oath. | 

My Friend, a very ſage and diſcerning Man, told them, 
very gravely, that whatever Notions they might imbibe of 
this Kind, his Brother, their Uncle, {tho' a great General 
in the Army, never {wore at all) and that, he believed, no 
Body wou'd dare to queſtion his Valour. He hop'd they 
wou'd tread in his Steps, and not be led by a Parcel of filly, 
young Fellows. 

And, tho' it is not for every one to reprove ſuch People, 
yet it is the Duty of every one, ſo far as his Authority wall 
reach, to diſcountenance ſo daring an Impiety, eſpecially 
thoſe that have the Care of Children: For Habits become 
a ſecond Nature ; and he, who does not ſmart for it when 
young, will hardly, if ever, renounce and forſake it in ma- 


turer and more advanced Years. 


Parents have a vaſt deal to anſwer for, that connive at it, 
and more ſo, that, by their Example, countenance and en- 
courage it. 3 

Let them never complain of bad Children, and bad Ser- 
vants, who, by their bad Examples, are continually miſ- 
leading and corrupting them It is a Shame for ſuch Pa- 
rents to complain of their Children Rather, let them 
find Fault with, and upbraid, themſelves for neglecting their 
Duty; and remember what the great God of //-ae/ hath, 
upon this, or the like, Occaſion, pronounc'd as an eternal 
Truth, never to be forgot or neglected, namely, He that 
honeureth me, I will honour ; and he, that deſpiſeth me, 


Sall be lightly efleemed. 
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Mercy When, inſtead of making a right Uſe of it, they 
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Drunkenneſs. 


FS OTS and Drunkards never come 6 
Harm, or, as ſome phraſe it, are ſel. 
dom in Danger. | 


This Saying, one wou'd think, was never calculated to 
convert Drunkards——Por, if it is taken in a literal Senſe, 
it ſeems, at firſt Sight, rather to encourage Drunkenneſs, 
than to diſcountenance or upbraid it, to flatter and ſooth it, 
to repreſent it in Terms mild and gentle, ſoft and unre- 
proachable, than any way to explode and condemn it 
But this cannot be the Meaning of it——The Deſign of it 
is, undoubtedly, to cenſure and expoſe it, to render it mean 
and contemptible, and, by way of Irony, to ſignify rather 
Wonder and Surprize, that ſuch People, under ſuch Cir- 
cumſtances, and liable to ſo many and great Accidents, 
eſcape, at any Time, without Harm, than that they never 
meet with or receive any. | 

And this appears from the Reaſon of Thing For, in 
common Senſe, it cannot be ſuppos'd that Drunkards are in 
no Danger, hat is, liable to no Accidents or Misfortunes: 
It is againſt Experience, Obſervation, and every rational 
Conſide ration They may, ſometimes, eſcape Danger, 
and it is almoſt a Miracle, if they do, becauſe they are 
more immediately liable to it than others ; but they neither 
are, nor can be, exempted from it. 

A drunken Man may go by a Precipice ; he may fall from 
2 Horſe, or tumble into a Ditch ; he may wrangle and dil- 
pute, fight and quarrel, abuſe his Neighbours, and commit 
a thouſand Exceſſes, for aught I know, and yet receive no 
Harm; but it is not very common—The P:tcher does not 
go ſo often to the Well, but it comes home broken at la. 
And tho' ſome may have had the good Fortune to eſcape, 
it does not follow, that every one will do ſo— Some Men 
are reſery'd for greater Puniſhment——For, the greater the 
Mercy, the greater the Puniſhment, when Men abuſe that 


Night 
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flight and neglect it, impute it to wrong Cauſes, rather to 
Chance and Accident, to their own Foreſight, Wiſdom and 
Penetration, than to that good Providence that governs the 
World, or that infinitely wiſe and good God, to whoſe 
overflowing Mercy we owe all thoſe great and fignal Eſcapes 
and Deliverances we, at any Time, have had through the 
whole Courſe of our Lives. 

Such Practices always bring their Puniſhment along with 
them, either in this World, or in that which is to come— 
And let the Drunkard think as he will, let him flatter and 
deceive himſelf as he pleaſeth, he will, ſoon or late, find 
his Miſtake. God will not be mock'd : And tho' his Mer- 
cy is great, infinite beyond Conception; yet his Juſtice will 
overtake thoſe that, by a hardned Impenitence, continue in 
their Sins. And there is nothing more clear, more plain 
and expreſs, in the Word of God, than that Drunkards, * 
that is, habitual Drunkards, Men who delight and take 
Pleaſure in Drunkenneſs, and never repent of their Sins, 
cannot inherit the Kingdom of Heaven. | h 

Whence come Envyings, Murders, Drunkenneſs, Revilings, 
and ſuch like, ſays the Apoſtle, but from our Luffs ?—— 
Know ye not, ſays he, that ſuch as do theſe Things ſhall not 
inherit the Kingdom of God. 

I know, great. Pretences are made in Favour of this Sin, 
as that it chears the Spirits, drives away Cares, and renders 
a Man free and open to thoſe with whom he converſes ; not 
reſery'd, ſtiff, or preciſe ; but facetious, merry, jocoſe, and 
the like ; as if nothing but Drunkenneſs cou'd make a Man 
agreeable: Whereas there is nothing more falſe and ridieu- 
lous——Drunkennefs is ſo far from making a Man agree- 
able, that, for the moſt Part, it makes him troubleſome and 
diſagreeable, noiſy, rude, and unmannerly : So far from 
chearing his Spirits, that it rather drowns, intoxicates, and 
inflames them; and ſo far from rendering him eaſy, plea- 
ſant, and agreeable, that it makes him, . the moſt Part, 
like a Beaſt, offenſire and diſagreeable; offenſive to all that 
are about him, and diſagreeable to every Man, not a Com- 
panion in his Drunkenneſs. | 

As to the Plea of paſſing away Time, or driving away 
Cares, it is much of a Piece with the other, and every Jot 
as wiſe and rational That it paſſes away Time is unqueſ- 
tionable, becauſe it is waſting and conſuming it, ny pug, 
it to wrong Ends and Purpoſes, and notoriouſly abuſing a 


D 2 Per- 
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perverting i. But that it drives away Cares, I do not ap- 


prehend ; unleſs the drowning a Man's Reaſon, and leſſen- 


ing his Subſtance, is to drive away Cares, and deſtroying 
his Health, the ſure Way to get rid of his Troubles—— A 
fine Expedient indeed] to deſtroy our Health, our Happi- 
pineſs, and every Thing dear and valuable to us; to drive 
away that by Intemperance, which, in Fact, is the Buſineſs 
of Reaſon, Sobriety, and Religion only, to ſurmount and 
remove For a Man's ſquandering away his Time in 
Riot and Drunkenneſs is the only Courſe he can take to in- 
creaſe, inſtead of driving away, his Troubles, and, as I pre- 
ſume, to add Weight to his Misfortunes, inſtead of allevia- 
ting, diverting, or removing them. 

It is, in one Word, to abuſe the good Things God has gi- 
ven us; to defeat the Ends of his Providence, and to mil- 
pend, pervert, and abuſe that Time, that precious, that 
invaluable Time, which ſhou'd, or ought to, be employ'd to 
the Glory of our Maker, and the Good of our Fellow- 
Creatures, | 

Not that we are debarr'd the Uſe of the good Things of 
this World, the Bleſſings of Providence, when we make a 
wiſe and judicious Uſe of them, when we receive them 
with Gratitude, with a Senſe of our own Unwcr:hinecfs, 
and God's infinite Love and Kindneſs to us In the Day 
of Proſperity, ſays the Pſalmiſt, rejoice ; that is, be thank- 
ful, and praiſe God. | 

Shew your Gratitude, by your Love and Compa ſſion to 
the Poor——If you abound with the gocd Things of this 
Life, be communicative, free, open, generous, and cha ritable: 
Chear the Crooping Heart, and comfcrt thoſe that are com- 
fortleſs In no Inſtance, that I know of, are the gcod 
Things God has given us fcrbid, but when they hurt us, 
when they captivate and enſnare us, when we place or 
{ole Delight and Happineſs in them, and when they lead us 
into Exceſſes dangerous and unwerrantable, 

- Then, ard then only, are we forbid thoſe Things; as 
alſo high Eating, as well as high Drinking, when they con- 
tradict the Ends for which God and Nature deſign'd 'em, 
and, inſtead of chearing, comfor:ing and ſolacing the Mind, 
tend to weaken, captivate, and ſeduce it, to defiroy our 
Reaſon, our Health and Happineſs, and to put us upon a 
Level with, if not below, the very Beaſt that periſheth. 


No 
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No Vice expoſes a Man to more Danger; no Sin, to more 
Caſualties and Misfortunes ; or, if indulg'd, attended with 
worſe and more fatal Conſequences——There is hardly a 
News Paper but abounds with them; and our own Obſer- 
vation, if ever we make any, will ſufficiently ſhew us the 
Evil and Danger of Drunkenneſs Ard as it has a mani- 
felt Tendency to corrupt the Morals, to weaken, debilitate; 
and deſtroy the Conſtitution of thoſe, that follow it: So it 
infinitely concerns all thoſe that have any Regard for their 
Health, Happineſs and Proſperity, to ſhun and avoid ity to 
fly ſrom it, and to guard againſt the firſt Occaſion and Ap- 
proaches of it. 

It is a very melancholy Conſideration to think of the Miſ- 
chief it does in Families—— For, beſides the bad Example 
it gives to Children, it many times creates Jealoufies, Heart- 


burnings, and Miſunderſtanding between Man and Wife; 


ſetting the Huſband againſt the Wife, and the Wife againſt 
the Huſband ; and, if not timely and judiciouſly put a Stop 
to, throws all that into Confuſion, which, by a ſober and 
well order d Behaviour, might have been otherwiſe pre- 
vented. | 

Dreadful muſt be the Condition of ſuch a Family, where- 
the Maſter, or Head of it, is addicted to this Vice: Bat 
me re ſhocking and terrible muſt it be, where the Miſtreſs, 
as well as Maſter, draws in this unhappy Yoke of Slavery 
and Intemperance. | 

Ruin muſt attend that Family; and the poor Children, 
the Branches of ſuch putrid Stems and Stocks, mult, ſoon 
or late, be miſerable Miſerable in their Conſtitution, by 
bringing the Dregs of their Parents Vices into the World 
Miſerable, for want of due Care and Inſtruction; and often 
miſerable for want of the common Neceſſaries of Life, 


which, thro' the Idleneſs, Inconfideration, and Exceſſes of 


| ſuch Parents, they are frequenly liable and expos'd to. 


Archbiſhop TiLLoTsoN ſays, they have a great deal to 


anſwer for, a vaſt Reckoning.to make, who thus male treat 


and abuſe their Children; who thus, inſtead of inftruQting : 
them in the Principles of Virtue and Sobriety, inſ ruct them, 
by their bad Example, in the Principles of Vice and Immo- 


rality, 


fy in their Faces, at the eee of the Great Day, 
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It ought, ſays he, to make Men tremble to think with” 
what Bitterneſs and Rage their Children and Servants will / 


for” 


neg- 


- 
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neglecting to Catechiſe and Infiru? them, to bring them 19 
early to a Senſe of their Duty, and to make them acquainted 
with the Laws and Will of their Maker. 

In that Day, ſays he, next to God, and our own Conſciences, 
our moſt terrible Accuſers auill be thoſe of our own Houſe 
. nay, thoſe that come out of our own Bowels, and were not 
enly a Part ef our Family, but even of our very Selves. 

A Confideration very awakening to any ſerious Mind, 
and, ſhou'd be a ſtrong Engagement to all, that have the 
Ckarge of Children, to exert their beſt Endeavours in the 
Diſcharge of their Duty For if we are to be account- 
able for them, hat is, for our Care and Concern for them, 
for the good Example, as well as Inſtruction, we give them, 
as it is-undeniable—Terrible, in the Reaſon of Things, muſt 
that Account be, when, inſtead of endeavouring to make our 
Children happy by wiſe and prudent Reftraints, by ſeaſon- 
able Admonitions and Reproof, by wholſome Diſcipline and 
Inſtruction, we endeavour to 8 them miſerable by our 
Follies and Exceſſes, by our falſe Conceptions of Things, by 
Abſurdities of our own coining, idle, ſtupid and ſenſeleſs, 
without Reaſon, Foundation, or Experience ; and by our too 

reat Attachment to the Humours, Cuſtoms, Practices, and 
Maxims of the World, which, for the moſt part, are as oppo- 
fite to true Reaſon and Religion, as an Education, trifling 
and ridiculous, is to one laudable, generous, and noble; 
uſeful in its End, and glorious in its Conſequences; and 
which, alone, can make our Children happy What this 
Education is, what it means, and what it tends to, what 
Advantages ariſe from it, and what Influence it ſhou'd, or 
ought to, have on the Minds of thoſe that receive it, may 
be found in Locks, Monro, and NRLS ox; in the Arch- 
biſhop of CauRRA TS incomparable Treatiſe of the Edu- 
cation of a Daughter, and in many other Great, Noble, 
Uſeful, and Generous Defigns ; not forgetting Mr. LA wW “s 
Anſwer to the Fable of the Bees, and his juſt Indignation 
againſt the Writings and Deſigns of that Author. 
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SS eee eee Seeed 
Of Slander, Detraction, Cenſuring. 


Ky Peaking Ill of others breeds nothing but 
Miſchief. 

That is, Creates nothing but Diſſention in the World, 
ſetting one Man at Variance againſt another, and, thereby, 
laying the Foundation of many Evils, as endleſs Quarrels, 
Wrangles, and Diſputes, and, often, of Hatred, Malice, and 
Revenge, if not, ſometimes, of Blood-ſhed, and Murder it- 
ſelf lt is a villainous Practice, and the Mark of a deſ- 
picable, low, and pitiful Temper of Mind ; eſpecially re- 
tailing the Scandal of others, that 7s, ſpreading, publiſh- 
ing, or venting the Lies, Falſhoods, and Scandals of others ; 
the Practice of all that Sort of Gentry, diſtinguiſhed by 
your Hear-Says, Buß- Bodies, who are ever ** in trou- 
bled Waters, and diſturbing the Peace, Quiet, and Repoſe, 
of Friends, Neighbours, and all that they dare attack with 
Impunity. | 


TI-Will never ſaid Well. 


That is, Never can fay well of any Body —— Men of 
this Caſt confine their Love to themſelves, or to the Tribe 
they herd with: They know nothing of Charity and 'Good- 
Will to Mankind, of univerſal Love and Friendſhip, or 
any of the ſocial Virtues——They love or hate, juſt as it 
ſerves their Turn, or ſaits their Intereſt ; not as Reaſon ſug- 
geſts, but as their Humour and Paſſions direct, or the Par- 
ty, they eſpouſe, inelines or diſpoſes them Many an ho- 
neſt Man, from hence, has been counted a Rogue; and ma- 
ny a Rogue, in the Language of theſe Gentlemen, are ho- 
net Men—— The Foible of all Parties, and the ſhameful 
Conſequence of Pride, Ill-Nature and Uncharitableneſs, 
Want of Benevolence, and that Chriſtian Temper and 
Frame of Mind, which diſtinguiſhes a good Man, who is 
guided by Reaſon and Religion, from one who is wholly 
and entirely under the Power and Influence of his Paſſions. 


Either 
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Either ſay nothing of the Abſent, or ſpeak 
lite a Friend. i 


." That is, Say nothing of the Abſent, becauſe it is an in- 
famous Practice, and becauſe you may ſay that which is 
falſe and cannot be juſtified ; or, if the Perſon ſhou'd be in- 
Jur'd, you can never repair——Not that I am bound to 
praiſe People for thoſe Virtues to which I am a Stranger, 
or to.cry them up beyond the Bounds of Reaſon and Pru- 
dence, when it is, perhaps, no more than the Cry of the 
Mob, or the Puff of a Party No, this would be as ridi- 
culous as to count a Man a Saint becauſe he can ſing Pſalms, 
or ſay a great many Chapters in the Bible, without Book. 
For, tho” theſe Things have their Uſe, and may be good in 
themſelves; yet it is theTenour of Men's Actions we are to 
Judge by, not their Memories, or Profeſſions. 

Men may do this out of Vanity, out of Pride, and Con- 
ceitedneſs, from worldly Motives to gain Credit, or'to 
make People believe how knowing and underſtanding they 
are in the Scriptures ; and yet, for all that, if Men's Lives 
do not correſpond with the Truth of what they profeſs, 
they may be Hypocrite——And, tho' I am never to judge 
of Men's Hearts, yet I may Judge of their Words and Ac- 
tions, and oenſure them too, if, in Reaſon, they appear 
- blameable ; and it is to the Advantage of a Friend——This 

.wou'd be no way inequitable, no way traducing, or ſpeak- 
ing Ill of others; but, in the Service of my Country, &c. 
the moſt charitable, kind, and benevolent Office in the 
World, eſpecially if I do it to undeceive a Friend, and to 
caution him againſt ſuch a Confidence, as may be diſadvan- 
tageous, and of ill Conſequence, to him But where this 
is done once with a good and honeſt Intent, it is done an 
hundred Times-with a baſe and diſhoneſt one. : 
Jo ſpeak. Ill of a Man in his Abſence, ſhews a baſe; 

Mind; and to his Face, is adding Affront to the Scandal. 


Lis @ Sin to lye on the Devil. 

_ That is, To abuſe thoſe that are even wicked; to raiſe 

Lyes and Falſhoods upon them; or, to charge them with 

Things, whereof they may be innocent: Which often har- 

dens Men in their Wickedneſs, and makes them oo 
| 8 | | agaln 
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againſt all Conviction and Amendment——lt may, in ano- 
ther Senſe, be ſaid, that they belye the Devil, who, when 
they do any Thing ſhameful or wicked, cry out, the Devil 
is in it; when, aſter all, it is their own baſe and corrupt 
Hearts, not the Devil—He may. prompt and encourage 
them, but it is their own wicked and deceitful Hearts that 
lead them into wicked Aftions-——But then it is to be ob- 
ſerved, if Pcople do wiſely, and the Events are proſperous, 
they attribute it to their own Schemes and Wiſdom 
But, if the Conſequences are falſe and unproſperous, then 
they attribute it to the Devil which ſhews great Pride 
and Vanity—Vanity in attributing what is good to our- 


ſelves; and Pride in attributing that to the Devil, which 


proceeds from the Folly and Corruption of our own Hearts; 
two of the greateſt Sins a Man can be guilty of. 


Speak well of your Friend—Of your Ene- 
my, neither well nor ill. 


Becauſe, ſuppoſing your Enemy to be an undeſerving 
Man, your Prejudice will not let you do him Juſtice, be- 
cauſe his Faults may appear double, when they are under 
ſuch a Diſadvantage ; and, therefore, it is better to be ſilent, 
than to ſay any Thing of him——But, in a Friend, it is a 
Pleaſure to ſee no Faults, and to talk of his Virtues and good 
Qualities—— What Pleaſure, what Delight, what Enter- 
tainment does it not afford ! 


Improve rather by other Men's Faults, than 


cenſure them. 


That is, Learn, from the Experience of others, (not your 
own) the Evil and Danger of Sin And rather let their 
Faults be an Admonition to correct your own by, than any 
Way diſpoſe you to cenſure theirs. 


F every Man would mend one, ue ſbou d all 
be mended. | 


That is, Every Man has Faults enough of his own to cor- 
rect, which call for all his Care and Wiſdom ——And as 
Society conſiſts of ſeveral diſtin Individuals, ſo if every 
Individual is mended, the whole Society muſt be ſo too 

| Happy, 
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Happy, therefore, wou'd it be, if, inflead of * 


others, agreeable to this Proverb, every one wou'd me 
one; for then, and not *till then, we ſhall all be mended. 


The Abſent are always in Fault. 


That is, Their Actions cannot be known with all their 
Springs and Motives, and conſequently, if miſrepreſented, 
muſt leave a Blot, a Stain, not to be eraſed, not to be obli- 
terated, blotted out, or extinguiſhed, but by great Pains, 
Labour, and Difficulty——And, therefore, ſhould never be 
cenſured, becauſe it does an irreparable Damage to ſuch 
Perſons, as not having it in their Power to do Juſtice to 
. themſclves. | 


He, who cannot hold his Peace, will never 
| live at Eaſe, 
That is, Never quiet, eaſy, or happy; becauſe he will 
always be at Variance with the World, and eternally in 
Jars, Broils, Feuds, and Contentions, ever fending and 


proving, liable to the Cenſure of ſome, and to the down- 
right Prejudice, Hatred, and Contempt of others, 


In all Contentions, put a Bridle upon yours 
170 N 
That is, Whenever you find your Paſſions begin to riſe, 
check and reſtrain them; admit of no parley ing, but do it 
immediately; for there is no parley ing with an Enemy ſo 
dangerous: And it is better that you take up with a little 
Self. Denial, (by Fools called Cowardice) than by giving 
Way to your Paſſions, to.do that in a Moment, which you 
may repent of as long as you live-—And as nothing 
Tenders a Man more amiable among wiſe and good Men, 
than a meek, modeſt, and humble Behaviour, ſo nothing 
' ſhews the Brute and Barbarian ſo much, as the frequent 
Uſe and Practice of foul and indecent Language There- 
fore, always keep a Bridle on your Tonge, that is, reſtrain 
and controul it, check the firſt Motions of Anger, and re- 
member the Wiſe Man's Directions, Let go Contention before 
it be meddled wwith ; and the Apoſtle's Aſſertion, That be, 
that bridleth not his Tongue, that Man's Religion is van. 
Tak | - wi * Speaking 
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Speaking Ill of others is à villainous 
"0 Practice. 

That is, With a Deſign to aſperſe, diſgrace, or injure 
others—— It is not only a diſhoneſt Practice, and, in Con- 
verſation, obtruding our Quarrels and Reſentment upon 
others, and, thereby, interrupting the Peace of Society ; 
but downright Rudeneſs and ill Manners——It is doing as 
we wou'd not be done by, and, ſometimes, putting it out 
of the Power of an injur'd Perſon to right himſelf, or to 
do that Juſtice to himſelf, which Reaſon and Prudence 
wou'd otherwiſe ſuggeſt ; eſpecially if it be behind his 
Back, and at a Time when he cannot do himſelf Juſtice 
—— This is barbarous, and worſe than robbing on the 
Highway=———Of the two, he that unwarrantably, or 
without juſt Grounds, ſpeaks Ill of others, is the greater 
Villain, 

Of PRIDE. 
Great deal of Pride obſcures or ble- . 
miſhes a thouſand good Qualities, 

Becauſe the good Qualities of ſuch a Perſon appear falſe 
and ſuſpected, when the bad ones appear ſo glaring and 
open. 


The moſt laudable Ambition is to be wiſe ; and the great- 
eſt Wiſdom is to be good We may be as ambitious as we 


pleaſe, ſo we aſpire to be as good as we ought. 


Of all Faults, Pride is leaſt perceived in 
One's-ſelf. 9 
That is, The leaſt known and diſcovered in One's, ſelf. 
So blind are proud People in their own Favour, that they 
cannot ſee thoſe Faults in themſelves, that, with ſo much 
Diſcernment, they behold in others. _ 
Pride is generally the Effect of Ignorance : And Pride and 
Folly are inſeparable Companions, 
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Of HUMILITY. 


ur ility is the moſt certain Character 
of a true Chriſtian, 


Becauſe no Man can be a Chriſtian without it Our 
| bleſſed Saviour propos'd two Things to our Imitation; and 
one of them was Humility Learn of me, (ſays he) Sc. 
It is a Duty ſo eſſential to a Chriſtian, that all other 
Virtues are but as a ſounding Braſs, or a tinkling Cymbal, 

good for nothing without it. 
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Of Pleaſure, Intemperance. f 


- of} Rinking Water neither makes a Man 
fick, nor in Debt, nor his Wife a 


Widow, 


That is, Temperance in our Delaking, as well as Eating, 

is the greateſt Preſervative of Health——It not only pre- 

* ſerves. the Body, but the Mind; not only the Vigour, 
Strength, and Activity of the one, but the Peace, Happi- 

neſs, and Tranquility of the other; and intimates to us the 

great Evil of Intemperance, and that moſt or all the Diaſ- 

ters, that befal us, ariſe from the Abuſe of God's Blefſhngs 
——For, tho' a wiſe and judicious Uſe of them is allow- 

able, (as in the Day of Proſperity we may rejoice, provid- 

ed that we are thankful to God for the good 'Things he has 

| given us) yet an Abuſe of them, thro' Luxury and Intem- 
. perance, is expreſsly forbidden us Take heed to yourſe}uer, 
(ſays the Evangeliſt) %, at any Time, your Hearts be cer- 
charg'd with Surfeiting and Drunkenne/ſs, &c. Luke xxi: 34. 
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Few die of Hunger ; an Hundred Thouſand 
of Surfeits, 
That is, More deſtroy themſelves by Luxury and Intem- 


perance, than by any Calamity or Misfortune, that other- 
wiſe might befal them. 


6 Temperance is a great Virtue, and, to reſtrain our ungo- 
vernable Appetites, Humours, Paſſions, and Inclinations, - 
the nobleſt Conqueſt, the higheſt Victory, and moſt exalted 

r Pleaſure ; becauſe there can be no true Happineſs without 

] ſubduing our evil Habits : The greater the Difficulty, the 

| more glorious the Conqueſt——And he mult be a bad Sol- 

dier, that, inſtead of reſiſting and oppoling, readily yields 
to the Aſſaults of an Enemy. 


He, that knows nothing, is confident of * 
every Thing. 

That is, Has the Vanity to imagine himſelf more know- 
ing and conſiderable than he is; and, therefore, like the 
Fool in the Proverbs, is wiſe in his own Conceit, that is, 
ſtupid and ignorant, like Quacks and Empiricks, who pre- 
tend to know every Diſeaſe, and, thereby, oftner kill, th 

cure, their Patients. | 
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Of Diligence, Induſtry, Idleneſs. 


BY ding Nothing, ue earn'to i Nl. 


That is, Lie expoſed to every Temptation that af- 
faults us: For the Mind is active, and muſt be em- 
Ploy'd ; and, if we don't apply it to what igggood, it will 
apply itſelf to that which is evil——There are but very 
few, who know how to be idle and innocent. | 

The Devil (ſays one of the Fathers) tempts other People; 
but idle People tempt the Devil: That is, by Idleneſs Men 
are expoſed to all the Miſeries and Calamities of Life, as 
they are led to court the firſt Temptation that offers, and, 
with the Youth in Solomon's 22 decoy'd even wat 
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the Chambers of Death, zhat is, to their own Ruin and 
Deſtruction. | | 
An idle Body (ſays Mr. Aadiſon) is a Kind of Monſter in 
the Creation; all Nature is buſy about him How 
wretched is it to hear People complain, that the Day hangs 
ſo heavy upon them, that they do not know what to do with 
themſelves! How monſtrous are ſuch Expreſſiens amon 
Creatures, who can apply themſelves to the Duties of Religi- 
on and Meditation, to the reading of uſeful Books ; who may 
exerciſe themſelves in the Purſuits of Knowledge, and Vir- 
tue, and, every Hour of their Lives, make theraſelves wiſer 
and better than they were before ! There 1s no Man but 
Hath a Soul; and, if he will look carefully to that, he 
need not complain for want of Buſineſs : Where there are 
ſo many Corruptions to mortify, ſo many Inclinations to 
watch over, ſo many Temptations to reſiſt, the Graces of 
God to improve, and former Neglects of all theſe to lament, 
ſure there can never want ſufficient Employment ; for all 
theſe require Time, and ſo Men, at their Deaths, find; for 
_ thoſe, who have lived careleſsly, and waſted their Time, 
wou'd, then, give all the World to redeem it. 


The fewer Hours a Man ſleeps, the more he 
, lives. 


Wat is, The more Time he has to ſerve God, and to 
follow the Duty of his Calling Not that a Man ſhou'd 
abridge bimſelt of his natural Reſt, or the juſt and reaſon- 
able Hours of Refreſhment ; but that he ſhou'd not immo- 
derately indulge a fleepy, lazy, idle Temper and Diſpoſition 
of Mind; but, on the contrary, conſider, that he is ac- 
countable to God for every Hour of his Life, and that no 
Time ſhould be loſt in Sloth and Idleneſs, that can be em- 
ploy'd to God's Glory, or the Good of our Fellow- Crea- 
tures The Conſideration of which made Hugo Grotius, 2 
great and learned Man, wiſh, when he came to die, to 
change Conditions with 7obn Uric, a devout, harmleſs Man 
in his Neighbourhood, who ſpent a great Part of his Time, 
every Day, in Acts of Piety and Devotion: And, tho' he 
Was- as great a Scholar as any Age of the World had pro- 
duced, (as appears by his Writings) yet, notwithſtanding 
his Reputation for Learning, he counted it all Droſs, a 
learned Nothing, fo far as it did not draw him to bug gre 
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Object of all religious Worſhip, the Great, Omnipotent, 
and Eternal God. 
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O do good make no Delay; 
For Life and Time fly faſt away. 

That is, Our Time, with a View to Eternity, being very 
ſhort in this World, we ſhould embrace all Opportunities of 
doing Good, and. being helpful one to another, as well for 
own Sakes, as for the Good and Happineſs of others. 

It is ſaid of Titus, Son of Yeſpafrar, that, after a Scru- 
tiny into his own Actions, if he found any Day paſs'd, in 
which he had done no Good, he would infert, in his Diary, 
this Memorial have lo a Day. 

The Advantage of living does not confiſt in Length of 
Days, but in the right Improvement of them. As many 
Days as we paſs without doing ſome Good, are ſo many 
Days entirely loſt——To come into the World but once, 
and to trifle away our right Uſe of it, making that a Bur- 
then, which was given for a Bleſſing, is a ſtrange Infatuation, 
fays Pen, in his Advice to his Son. 


He is not good, that does not endeavour to 
grow better. 1 


That is, He cannot be good, that thinks himſelf to be 
ſo, or, that doth not endeavour, by a Perſeverance in re- 
ligious and virtuous Actions, to be wiſer and better. 


A bad Servant, a bad Maſter. 


The ſame wicked Principle that makes a Servant defraud 
his Maſter, will, when he becomes a Maſter, make him op- 
preſs a Servant For he, that has no Regard to oy 
tice or Equity in a depending Condition, Will, very likely 
ſhew but little in a better, 3 more exalted one For if, 
in ſuch Circamſtances, a Man will trample upon all _ 
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human and divine; what Grounds, what Hopes, what Ex- 
peCtations, can there be, that he will not do it in a higher, 
or more exalted Station The Caſe is very plain It is 
not likely a bad Servant will make a good Maſter ; or, that 
a bad Maſter, who acts upon no Principle, either of Ho. 
nour or Conſcience, will, vice verſa, on the other Hand, 
do Juſtice to a good Servant. 

Nor wou'd I confine this Proverb to a Servant only: It 
may be apply'd to a Maſter, as well as to a Servant, as it 
may, with great Truth and Juſtice, be ſaid, that moſt of 
the bad Servants, we have, are owing to the Badneſs of 
their Maſters——Example is teaching; and whatever a 
Servant ſees in a Maſter, he is apt to imitate and follow 
If, therefore, Maſters will be looſe and profligate, if 
they will be idle, ſottiſn, and immoral themſelves, what 
Wonder is it that their Servants are fo toc Or with 
What Face can a bad Maſter, that is a looſe, vicious, and 

immoral Man, expect a good Servant, when the very Prin- 
ciples, upon which he (the Maſter) acts himſelf, are fo dia- 
metrically oppoſite to Reaſon, Virtue, and Sobriety, and 
ſometimes to Truth, Juſtice, and common Honeſty, 


He loves you better, who ſtrives to make you 


good, than he who ſtrives to pleaſe you. 


Love being the moſt tender, kind, and affect ionate of all 
Paſſions, and, when prudent and rational, the moſt enga- 
ging Diſpoſition we can ſhew to our Children and Depen- 
dents; ſo thoſe Parents, Sc. who ſtrive to make their 
Children good, hat is, happy, tho' with ſome little Re- 
ſtraints and Difficulties, with ſome little Diſcipline and In- 
aer infinitely more Love to their Children, than 
thoſe who are always cockering, humouring, and gratiſy ing 
them: The one is rational, and prevents ill Conſequences; 
the other dangerous, if not always fatal and deſtructive. 

Indulgences may, ſometimes, be proper and neceſſary; 
but too many, and too frequent ones, may be hurtful and 
injurious. | 

The great Buſineſs of our Lives ſhou'd be to improve our 
Virtue, and to ſubdue our Vices ; to correct the Sallies of 
our Nature, to govern the unruly Paſhons, Mot ions, 
and. Affections of the Mind, ITY 


i More 
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More young People are undone for want of timely Diſci- 
line and Inſtruction, than by any incurable Pravity of 
ature. 

Therefore, they love their Children beſt, who ſtrive to 
make them virtuous, by early, prudent, and rational Re- 
ſtraints, than thoſe that ſtrive to pleaſe them by unſeaſon- 
able, unwarrantable, and imprudent Gratifications, than 
which nothing can be more dangerous and cruel. * 


A Man may be rich by chance, but never 
wiſe or good, without taking Pains. 

That is, May be rich by Birth and Inheritance, with the 
Labour of his Anceſtors, not his own, and, thereby, ſwell 
and look big in the World ; but, for all that, may be a Foob 
without Study and Conſideration For the great Buſineſs 
of Religion is to alter the Heart, and ſubdue the Paſſions, 
which cannot be done without great Pains and Induſtry ;: 
but Riches often come by Birth, or ſome Accident, and may 
be procured without any Labour or Pains of our own. 


F you do no Ill, do no Ill like. 


That is, In the Language of Scripture, abſtain from the- 
very Appearance of Evil-—lIt is not enough that we are, 
at any Time, conſcious of our own Innocence, and that we 
do nothing that is ſinful in ourſelves ; but we muſt ſo be- 
have, as that our Neighbours may think ſo too; or at leaft,. 
if they are not too cenſorious, may have Grounds to think 
ſo—Por, if we are ever fo innocent in-ourſelves, yet, if 
we do any Thing wilfully to offend a weak Brother, we acł 
contrary to the Laws of Charity, and to that Aſſertion of: 
St. Paul, That tho" all Things are lawful, yet all Things ars 
not expedient. And, therefore, however innocent our Acti- 
ons may be, yet ſo far as they offend our weak Brother, 
they are, in ſuch Circumſtances, unlawful, and to be avoided. 


All Work, and no Play, makes Tack a dull 


That is, makes Buſineſs a Burthen too heavy and inſup-- 
portable for human Nature to bear. 

Without ſome Eaſe, ſome Comfort, and Refreſhment;. 
the Body, as well as Mind wou'd be too much harraſs d and 
impair d. E z Re- 
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their Good 
» Equilibrium in the Reins of Government, as may neither 
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Recreation is as eſſential to the Body, as to the Mind; 
and the Faculties of the one cannot be duly and properly 
exercis'd, without ſome Eaſe, Relief, and Amuſement to 
the other. #47 413d; 1 ; 

He, therefore, that works honeſtly for his Bread, or that, 
by hard Labour, or Study, conſults the Good of the Com- 
munity in which he lives, is intitl'd, and very jullly too, to 
ſo much Recreation and Refreſhment as Nature requires, or 
as his particular. Conſtitution, Circumſtances, and Condition 
of Health will admit of——And to think otherwiſe, wou'd 
be abſurd and prepoſterots. | "IP 

For, tho' Recreation immoderate wou'd be hurtful and 
injurious; yet a prudent Receſs from Buſineſs is ſo far from 
being a Fault, that it is a Duty; a Duty that we owe to 
ourſelves, our Health, and our Conſtitution, and, conſe- 
quently, proper and allowable. «be; @ 

What makes Recreation criminal is, when, inſtead of ma- 
king a wiſe and judicious Uſe of it, we pervert and abuſe 
it: Inſtead of making it ſubſervient to our Health and 
Happineſs, we make it our whole Buſineſs, and an Inſtru- 
ment of our Folly and Exceſſes; and ſo, by inverting the 
Order of Things, convert that into Buſineſs itſe}f, which 
ſhou'd, or ought only to, be a Means or Inſtrument to fit and 
diſpoſe us for Buſineſs ——He, that follows his Recreation, 
inkead of Buſineſs, will, ere long, have no Buſineſs to fol- 
low : And to make Recreation a Badineks is to alter the Na- 
ture and Deſign of Recreation. Lo + 7 

Apply'd to Children and young People, implies. all that 
W1ſdem and Prudence in the Government of them, as is 
moſt conducive to their Happineſs To indulge them, 
when neceſſary; and to reſtrain them, when it appears for 
To hold, maintain, and preſerve ſuch an 


ſtupify or provoke them on the one hand, or make them 
wanton, careleſs, or ungovernable, on the other. 

Ind one Word, as 4% Work, and no Play, makes Jack a 
dull Bey; ſo thoſe, that have the Care of Children, ſhou'd 
by no means unnecefiarily abridge them of their innocent 


Amuſements ; but, on the contrary, make them ſubſervient 


to their more weighty and important Concerps ; the Im- 
provement of their Talents, and the chearful Purſuit of 
their Study and Learning: Which is directly oppoſite to 
that Stiffacls and Auſterity, which ſome People ſhey in the 
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Government of their Children, againſt all Reaſon, Judg- 


ment, and Experience; and favours more of Ignorance, 
than Wiſdom, Prudence, and good Senſe.  *_ 4 


Harm watch, Harm catch. 


He, that does an Injury to another, does a greater to 
himſelf ; becauſe he not only involves himſelf in the Guilt, 
but in the Conſequences attending that Injury; and thereby 
becomes a double Partaker of the Sin; as he makes himſelf 
both a Principal, and an Acceſſary to it A Crime not to 
be expiated, but at the Inſtance of the Sufferer, or the Con- 
frition of the Offender ; and is a very powerful Perſuaſive 
againſt all hard Dealings, or injurious Treatment of qthers: 
And, to ſhew God's es againſt ſuch fach Offenders, he 
often brings them into the Miſchief they intended to others 
od 1s righteous in all his Ways, and holy in all his 
Works; and tho' he ſometimes, in the Courſe of his Pro- 
vidence, permits wicked Men to proſper and flouriſh for a 
while, and good Men to be gaul'd and afflited, and ſome- 
times, as an Exerciſe of their: Obedience, to be injur'd and 
oppreſt: Vet he often, as a Manifeſtation of his juſtice, pu- 
niſhes the one, while he ſignalizes his Favour and Protection 
of the other If not always in this World, yet certainly 
and infallibly in the next So that wicked Men, tho” 
they may. ſometimes eſcape the Judgments of God in this 
World ; yet they muit, and will be, infallibly overtaken in 
the next. A Caution to all, not to do any Violence to 
others, or to be off their Guard againſt the Practices and 
Deſigns of bad Men. | 


A young Saint, an old Saint; a young 
Devil, an old Devil. 


Education is one of the greateſt Bleſſings to human Na- 
ture, as it Corres the Paſſions, and inſtrutts Men in the ſo- 
lid and ſubſtantial Truths of Virtue and Religion—lt gives 
Wings to ourDefires and Purſuit after Knowledge, and, right- 
ly conducted, fortifies the Mind againſt Error and Falihood, 
the Cavils and Defigns of contentious Men, and the Artifices 
of Libertines and their Aſſociates: And as it tends, in general, 

to promote Chriſtian Knowledge and Practice; ſo nothing, 
can be of greater Conſequence, or more conducive to the, 
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Happineſs of Children and young People, than an early In- 
ſtitution. and Inſtruftion of them in virtuous and religious 
Principles It is the only and chiefeſt Good we can do 
them, becauſe it is the moſt probable, likely, and rational 
Courſe to make them wiſe ard happy here, and eternally 
bleſt hereafter—— Whereas Men of corrupt Principles and 
Practices, being wholly under the Power of their Paſſions, 
are not cool enough to attend to Reaſon or Religion, and 
are, from a bad Education, very likely to continue in their 
Wickedneſs and Folly— For, Can the Ethiopian change 
his Skin, or the Leopard his Spots; then may they alſo da 
Good, who are accuſiom'd to do Evil——W hich ſhews, not 
an abſolute Impoſſibility, but à moral Difficulty and Impro- 
n For When a Man's Principles are corrupted, and 
are wholly under the Power of his Paſſions, there is no 
Room for Reaſon, much leſs Religion Nor is it likely, 
he will be influenc'd by either. " 


A Child may have too much of his 
Mother's Bleſſing. | 
Fondneſs for Children is agreeable to the Dictates of Re- 
ligion as well as Nature, abe in no Inſtance forbid, but 
when it exceeds the Bounds of Reaſon and Prudence; and 
tends rather, by too great an Indulgence, to hurt, to preju- 
dice and corrupt our Children, than to make them wiſe 
and happy. | | 
J was, the other Day, to viſit a Friend; his Lady being 
preſent, our whole Converſation turn'd upon the Beauty 
and Perfection of little Maſter, her Son: One while he was 
a Prince, another time a King, a Lord, a Duke, and what 
not Sometimes ſhe wou'd be kiſſing him, ſometimes toy- 
ing and playing with him : Sometimes teazing and provok- 
ing him to ſtrike her ; and, trifling a little too free with 
him, the young Gentleman at laſt, not having his Will, 
began to be in earneſt; and, taking up a Pair of ſharp- 
Pointed Sciſſars that lay in his Mother's Lap, ftruck at ber 
with ſuch an Air of little Fury and Reſentment, as was 
hardly credible in a Child ſo young; for, T think, he was 


 fearce four Years old The Matter, at laſt, became ſeri- 


ous ; for if the Point of the Sciſſars had enter'd her Breaſt 
but an Inch higher, it might, in all Probability, have coſt 
her, her Life — However, as it was, it threw us into great 


Dil 


1 nn "II "ol ng em = AA 


FF „ PID OO my Cd + —— 


„ FA Ac a Hic tw @@#* #4. .-4 5% 


* 
Diſorder The Father being preſent, and ſurpriz'd to ſee 
his Son ſuch a little Fury, began to ſhew his Reſentment : 
But, the Lady not liking his meddling in the Matter, as a 

*wiſe and prudent Man, he ſaid no more than (after a little 
Apology to me, for he was a Man of Breeding) that he would 
put an End to theſe Excurſions, by ſending his Son abroad 


to School in the Country Which alarm'd the Lady fo 
much, that, fearing their Diſputes wou'd. run too high for 
me to ſtay longer, I took my Leave, and retir'd, with theſe 
Reflexions That nothing is more injurious to Children, 
than exceſſive Fondneſs; and that the ready Way to make 
them rebel, and fly in their Faces, when they are old, is 
fondly, and beyond Reaſon, to gratify and indulge them in 
their Stubbornneſs and Self-Will, when they are young 
The Folly and Abſurdity of too many: For if their Pa- 


rents think they are always in the right, and don't reſtrain 


them, when they are yaung ; They (their Children) will be 
ſure to think themſelves in the right when they are old, 
and, which is worſe, refuſe to be reſtrain'd by any Principles 
of Reaſon or Religion; and will be apt to argue and expo- 
ſtalate, and, how unreaſonable ſoever,. think it a Hardſhip 
they ſhou'd be reſtrain'd now, when they were never con- 
tradicted in their Childhood, 


A Cat may huk on a King. 


This Proverb alludes to the Pride and Haughtineſs of 
thoſe that diſdain their Neighbours : As if a Man's being 


poor, were an Objection to his Species; or his not heing ſo 


high in the World as another, ſhou'd be a Bar to Nis Hap- 
pineſs——So proud, ſo vain, ſo ignorant are ſome People, 
that they deſpite all that they dare deſpiſe, and trample 
upon thoſe whom, by their Power, Influence and Authority, 
they can cruſh and keep under. | 

Whereas no Circumſtance of Life, how mean ſoever, ex- 
empts a Man from the juſt Rights and Privileges of human 
Nature——The pooreſt Wretch living has a Right to a Sup- 
port and Maintenance, and, if he is in no Condition to 
lupport himſelf, to be maintain'd and ſupported by the 
Community For a poor Man's Hunger is as craving, his 
Sickneſs as afflicting, his Nakedneſs as piercing and affect - 
ing, as thoſe of the more delicate and powerful; and there- 
fore, all. for the ſame Ways or Method of Comfort mw n 
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Relief, as thoſe that are in a more high and exalted 
Station. | | 
We ſhould, therefore, never deſpiſe a Perſon for the 
Meanneſs of his Appearance; ſince the Great God and Sa- 
viour cf the World aſſum'd the Form of a Servant, and 
appear'd on Earth in all Things (Sin excepted) like a poor 
Man, to teach us Humility, and to ſtoop to the loweſt Oth- 
ces of Charity to one another If I, your Lord and Ma- 
er, ſaid he to his Diſciples, hawe bed your Feet, you 
ought alſo to waſh one another's ; That is, If I have done 
the meaneſt Office to ſerve you, you ſhou'd not ſcruple to do 
the meaneſt Office of Friendſhip, Charity, and Humanity, 
to comfort and aſſiſt one another. | 
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